《The Sermon Bible Commentary – 2 Kings》(William R. Nicoll)
Editor

Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.

01 Chapter 1 
Verse 3
2 Kings 1:3
I. The step from the ultra-local worship set up by Jeroboam to a foreign Phoenician worship seems a very long one. Yet it was natural and easy. The conscience of the idolater becomes at once stupefied and sensitive, more and more incapable of appreciating moral distinctions, more and more alive to terrors. The thought of a righteous Being is appalling; from an object of trust He passes into an object of horror. Other nations which seem happier and more prosperous have other gods and sacrifices. It might be well to try them. The most powerful neighbour must be most worthy of imitation.

II. A king like Ahab meets the demand of a people in this state. The Scripture leaves the impression upon our minds that he was intellectually superior to his predecessors, of a higher ambition, less narrow in his notions. He had not the dread which Jeroboam felt of intercourse with Jerusalem; he cultivated the friendship of Jehoshaphat. At the same time, he took to wife Jezebel, the daughter of Ethbaal, king of the Sidonians. With her he naturalized the worship of Baalim.

III. The Baal worship was essentially the worship of mere power as distinguished from righteousness. The most serious services, the sacrifices and libations of blood, must be presented to some malevolent nature which would destroy unless it were soothed. Thus the worship of power becomes literally the worship of evil. By a regular and awful process Baal, or Baalzebub, became in the minds of his devout servants what his name imported to Jews of later time—the prince of the devils.

IV. There are those who think that Elijah exceeded his commission when he destroyed the priests of Baal. I have not seen any occasion to depart from the ordinary view of the subject. But though I do not read in Elijah's deep despondency the condemnation of his last act, I do see in it the natural effects of any great exercise of destructive power—perhaps of power at all—upon the mind of him to whom it has been entrusted. The sense of exhaustion, the cry, "I am not better than my fathers, though I have done such wonders," the hopelessness of the future becoming all the more deep from the apparently useless triumph that had been won already—surely every prophet must have these bitter experiences if he is not to sink into a Baal-worshipper and after all to regard the God of truth and righteousness merely as a God of might.

F. D. Maurice, Prophets and Kings of the Old Testament, p. 125.



References: 2 Kings 1:1-16.—Clergyman's Magazine, vol. iv., p. 354. 2 Kings 1:2-8.—J. R. Macduff, The Prophet of Fire, p. 253. 2 Kings 1:9.—Clergyman's Magazine, vol. xiii., p. 16. 2 Kings 1:9-18.—J. R. Macduff, The Prophet of Fire, p. 267. 2 Kings 1:10-12.—J. Hammond, Expositor, 1st series, vol. iii., p. 454. 2Ki 1—W. M. Taylor, Elijah the Prophet, p. 185; Parker, vol. viii., p. 68.

02 Chapter 2 
Verse 1
2 Kings 2:1
Of the two great figures which the wild highland race of Gilead contributed to the history of Israel—Jephthah and Elijah—Elijah is incomparably the more commanding. Great in himself, he was made greater by the circumstances with which he was in almost perpetual conflict. Elijah was emphatically a prophet of judgment. His life was by turns that of a statesman, whose strong will swayed the fall and rise of kingdoms, and that of a hermit, whose long visions and prayers were unwitnessed by any human eye.

In the narrative before us we notice:

I. The strong, over-mastering affection which bound Elisha to Elijah. It was a relationship on the one side of fatherly affection, on the other of devoted, reverent service. Out of affection for Elisha, no less than for personal feelings of reverence, Elijah said, "Tarry here, I pray thee, for the Lord hath sent me to Bethel." But affection like Elisha's does not always enter into the motives which rule Elijah. It takes, indeed, no thought of self. If it is true affection, it would rather suffer from being close to its object than escape suffering by distance from its object. Hence the exclamation of Elisha, "As the Lord liveth and as thy soul liveth, I will not leave thee." To be tended by the love of an Elisha is a great blessing; to be an Elisha to some solitary soul is perhaps a greater.

II. The vexations and annoyances to which Elisha's devotion to his master exposed him during the last hours of Elijah's life. The schools of the prophets at Bethel and Jericho do not seem to have looked upon Elisha with very favourable eyes. Their jealousy of him was too keen to allow them to understand what was due to the last hours of the great prophet who was so soon to leave them. The answer of every reverent and healthy soul to such a question as theirs is that of Elisha: "Yea, I do know it; hold ye your peace."

III. Notice the solemn interchange of confidence between the departing prophet and his successor. The meaning of Elisha's request was not for a prophetical gift twice as great as Elijah's. It meant, as the Hebrew term implies, the double portion of an elder son. He asked it, not for himself, but that he might be able to do something for others. But the value to Elisha of that parting scene was independent of, and higher than, the great gift which it won for him. Faith does not now see the chariots and horses of fire, but she listens for words which, since the consecration they received on Calvary, mean infinitely more: "Into Thy hands I commend my spirit, for Thou hast redeemed me, O Lord, Thou God of truth."

H. P. Liddon, Contemporary Pulpit, vol. ii., p. 330 (see also Christian World Pulpit, vol. xxvi., p. 145).





Verses 1-6
2 Kings 2:1-6
(1) The Christian's work is finished before his removal, just as Elijah's was. The Elijahs are removed that the Elishas may take their place. (2) The Christian at death, like Elijah in his translation, is removed from the scene of labour to the scene of recompense.

I. Notice the wonderful composure of the prophet in the immediate prospect of such a momentous and glorious change.

II. Another noticeable thing about Elijah is his desire to pass away without the presence of others.

III. A third noticeable thing in the prophet is his visit to the scene of his works.

Application: How important that our work should be such as will bear inspection on the eve of death and when the light of eternity is falling upon it.

W. Landels, Contemporary Pulpit, vol. iv., p. 108 (see also Christian World Pulpit, vol. i., p. 129).



References: 2 Kings 2:1-7.—J. R. Macduff, The Prophet of Fire, p. 283. 2 Kings 2:1-8.—A. Edersheim, Elisha the Prophet, p. 12. 2 Kings 2:1-10.—Parker, Fountain, Sept. 9th, 1880. 2 Kings 2:1-11.—Preacher's Monthly, vol. ii., p. 176; Parker, vol. viii., p. 80.



Verses 1-19
2 Kings 2:1-19
The account of Elijah's translation suggests:—

I. That the life of man is absolutely at the disposal of the Lord. (1) God knows when our work is done. (2) We are taken from a lower to a higher service. (3) We are not absorbed; we are elevated, dignified, and ennobled. (4) We do not sleep in an intermediate state; we go into another world.

II. That the way of man's going from the world is determined by a higher wisdom than his own. The Lord takes life up into heaven: (1) by the chariot of youth; (2) by old age; (3) by long affliction; (4) by sudden calls.

III. That the close of a man's work is often known to himself and to others apart from a distinct expression of the fact in words. Elijah and Elisha did not mention the subject. They both knew what was going to happen.

IV. That the cessation of our individual work should not put an end to our interest in those we leave behind.

V. That though the prophet has gone, the Lord remains.

Parker, Fountain, March 1st, 1877.

Reference: 2 Kings 2:3.—Clergyman's Magazine, vol. xviii., p. 129.





Verse 6
2 Kings 2:6
Elisha's resolution to face the worst, to meet the severest trial, to hear the parting words, comes straight from a soul's secret, the secret of a prophet's power.

I. One prominent feature in the character of the younger prophet was faithfulness, minute and accurate, to an unmistakable vocation.

II. Again, there is evidenced in Elisha's words a spirit of deep personal loyalty—loyalty, in the first instance, to his teacher and friend. The love of the younger for the older was certainly no mere act of hero-worship. There is present an unwavering sternness in every Hebrew prophet. In such men there is no dilettantism of hero-worship; if there, it must spring from deep and noble principle. In Elisha it did. His love for Elijah represented at its inner core a strong belief in goodness—goodness as a practical possibility, because a realised fact. That belief lived in him, through the example of Elijah, in an evil time.

III. Elisha had a keen sense of the claims and the nearness of God. Nothing is more needed in the daily life of religion than this, nothing so abundantly productive of strength, so potent in unfolding power, and maintaining in vigour the sense of responsibility, and keeping aglow the fire of purpose, in a prophet's soul. Hence in such there is one all-absorbing fear, the fear of losing Him; one governing desire, the desire to please Him—a mighty secret in a prophet's power. By such nothing can be forsaken which teaches of His presence and His will. "As the Lord thy God liveth, I will not leave thee."

W. J. Knox-Little, Manchester Sermons, p. 243.



References: 2 Kings 2:7.—Bishop Thorold, Good Words, 1878, p. 821. 2 Kings 2:8.—J. M. Neale, Sermons in Sackville College, vol. iii., p. 55. 2 Kings 2:8-15.—E. de Pressensé, The Mystery of Suffering, p. 233. 2 Kings 2:8-18.—J. R. Macduff, The Prophet of Fire, p. 297.



Verse 9
2 Kings 2:9
As Elijah represents the Baptist, Christ's forerunner, so Elisha prefigures Christ's successors, His servants who come after Him and inherit His gifts. Let us go through some points of the resemblance.

I. Though Elijah was so great a prophet, yet Elisha had a double portion of his spirit. This has its parallel in Christian history. Even the extraordinary gift of John the Baptist was as nothing compared with that presence of the Spirit which Christ's followers received, and by which they were regenerated.

II. Notice the special communion and citizenship which Elisha enjoyed with the unseen world. He had the privilege of knowing that he was one of a great host who were fighting the Lord's battles, though he might be solitary on earth. We have privileges surely far greater than Elisha's, but of the same kind.

III. Another gift bestowed on Elisha and on the Christian Church which he prefigured is the gift of discernment. He detected the sin of Gehazi; he saw in the face of Hazael his future fortunes.

IV. A further power vouchsafed to Elisha was the power of inflicting spiritual censures and judgments. In like manner, to all the ministers of Christ is committed the awful power of retaining or remitting sin (John 20:23).

V. Elisha's person seems to have been gifted with an extraordinary sanctity and virtue. Even the touch of his relics after his death raised a dead man. Our Saviour had this power in its fulness, and His Apostles inherited it in their measure.

VI. There is much in Elisha's miracles typical of the Christian Sacraments. Naaman's cleansing in Jordan is a figure of Holy Baptism; the multiplying of the oil is a type of Holy Communion.

VII. In Elisha's close connection and intercourse with matters of this world he resembled Christ and His Church.

VIII. Lastly, it is well to notice the dignity and state which he assumed in his dealings with men, high and low, in which he was a fit type of that holy Church catholic to whom it is promised, "The nation and kingdom that will not serve thee shall perish; yea, those nations shall be utterly wasted."

J. H. Newman, Sermons on Subjects of the Day, p. 164.



References: 2 Kings 2:9.—J. M. Neale, Sermons in Sackville College, vol. iii., pp. 1, 63; Clergyman's Magazine, vol. ix., p. 82; Preacher's Monthly, vol. iv., p. no; J. J. S. Perowne, Sermons, p. 313; H. P. Liddon, Penny Pulpit, No. 752, and Old Testament Outlines, p. 73. 2 Kings 2:9, 2 Kings 2:10.—J. E. Vaux, Sermon Notes, 3rd series, p. 98; I. Williams, Characters of the Old Testament, p. 224. 2 Kings 2:9-14.—A. Edersheim, Elisha the Prophet, p. 22.



Verse 11
2 Kings 2:11
(with Luke 24:51)
The translation of Elijah and the ascension of Christ.

I. The first point which may be mentioned is the contrast between the manner of Elijah's translation and that of our Lord's ascension. (1) The place of the one event was on the uplands or in some of the rocky gorges beyond Jordan, and that of the other, the slope of Olivet, above Bethany. Elijah's career ended amidst the stern silence where he had so often sought asylum and inspiration; Christ ascended close by, and yet out of sight of, the great city, neither shunning nor courting spectators. (2) The prophet's end was like the man. It was fitting that he should be swept up to the skies in tempest and fire. Our Lord's ascension was full of the spirit of His whole life. A silent gentleness marked Him even in that hour of lofty and transcendent triumph. (3) Elijah was carried up; his earthly frame and human nature had no power to rise. Christ ascended by His own inherent power. He was not taken; he went.
II. Another striking point of contrast embraces the relation which these two events respectively bear to the life-work which preceded them. The mantle that passed from Elijah to Elisha was the symbol of office and authority transferred; the functions were the same, whilst the holders had changed. The sons of the prophets bow before the new master; "the spirit of Elijah doth rest on Elisha." We turn to Christ's ascension, and there we meet with nothing analogous to the transference of office. No mantle falling from His shoulders lights on any in that group; none are hailed as His successors. His link is one; "the help that is done on earth, He doeth it all Himself."

III. Whilst our Lord's ascension is thus marked as the seal of a link in which He has no successor, it is also emphatically set forth, by contrast with Elijah's translation, as the transition to a continuous energy for and in the world. Elijah's work is done, and nothing more is to be hoped for from him. Christ's work for the world is in one sense completed on the Cross, but in another it will never be completed until all the blessings which that Cross has lodged in the midst of humanity have reached their widest possible diffusion and their highest development.

IV. The ascension of Christ is set forth, by contrast with Elijah's translation, as bearing on the hopes of humanity for the future. That parting on Olivet cannot be the end; we look for His coming again.

A. Maclaren, The Secret of Power, p. 174.



The ascension of the Lord was prefigured, foreshown, and, we may say, anticipated in part by the translation of Elijah.

I. Elijah's work was done; his long controversy with Israel, with an apostate king and a rebellious people, was drawing to a close. He was to be withdrawn in a wonderful way from the earth. Our thoughts carry us on to One who, like the prophet of the elder dispensation, had finished the work which His Father had given Him to do, and who now, about to leave the earth, announced to His faithful disciples that legacy of love, that double portion of the Spirit, which He would bequeath to them.

II. Compare the actual translation of Elijah with the ascension of our Lord. Elijah is translated; a chariot of fire and horses of fire are commissioned to snatch him away from the earth and carry him to heaven; but our Lord is borne upward by His innate power. He is not translated; He ascends. He came from heaven, and He returns to heaven, as to His natural home.

III. In. what follows after Elijah has been taken up, we have a dim foreshadowing of the history of the Church, above all the Apostolic Church, after the ascension of its Lord. (1) Elisha wrought a miracle with the mantle of Elijah; the mantle of our ascending Lord has fallen upon the Church. (2) Elisha wasted not his time in idle lamentations; he girt himself to his own work. The Apostles returned to Jerusalem; and when they received the promise of the Father, they became witnesses to Christ "in Jerusalem, and in all Judaea, and in Samaria, and unto the uttermost parts of the earth."

IV. Notice: (1) Christ's ascension is the complement of His resurrection. (2) We have not now a King only sitting on the throne of power, but a High-priest as well, who has passed within the veil, there to appear in the presence of God for us. (3) We should find in the contemplation of our ascended Lord a motive to heavenly-mindedness, for where our treasure is, there our heart should be also.

R. C. Trench, Sermons Preached in Westminster Abbey, p. 202 (see also Sermons New and Old, p. 1).



Reference: 2 Kings 2:11.—G. Huntington, Sermons for the Christian Seasons: Advent to Trinity, p. 215.





Verse 12
2 Kings 2:12
I. Bodily partings. Such partings are matters of everyday experience. They are part of our lot. They remind us of the great dispersion; they should make us long for the great reunion. The word of God is so tender to us, so full of sympathy, that it paints this kind of parting in all its bitterness. In reference to these partings we must remember: (1) that they must be borne. They are part of life's discipline. (2) Remember in reference to bodily separations that coexistence is not union. To be present in the body is often to be furthest away in spirit.

II. There are partings between souls. I speak still of this life. (1) There are those who once knew each other intimately, called each other friends, who now scarcely know whether the once-beloved be dead or living. Ghosts of old, obsolete, worn-out friendships haunt the chambers of this being, to remind us of the hollowness of human possessions and the utter transitoriness of all affections save one. (2) Still more painfully is this seen in cases where early friends have become, not forgetful, but hostile, by reason of conflicting opinions and antagonistic creeds. The most dreadful parting is that which consists in living for opposite objects—the one for some device of man, the other for God's truth and God's salvation.

III. Go on from the partings of time to the death-parting which must come. It is through the death-parting that the everlasting meeting begins. Never till we die shall we have quite discarded those infirmities and those meannesses which cling to the friendships and loves of the fallen. Let us learn not to dread, but rather to desire and be enamoured of, that mysterious close, which, in our blindness and darkness, we so often shrink from. The death-parting is but that brief laying to rest from which we shall awake refreshed and invigorated for a glorious eternity.

C. J. Vaughan, Last Words at Doncaster, p. 276.



Reference: 2 Kings 2:12-25.—Parker, Fountain, March 8th, 1877, and vol. viii., p. 91.





Verse 13
2 Kings 2:13
(with 2 Timothy 2:2)
How can we carry on to the future the electric spark of moral, intellectual, and spiritual life which is the essence of true religion? How shall Elisha catch the mantle of Elijah? What shall be the succession by which the torch of truth and power of goodness shall be handed on from generation to generation? This is a question which may receive many answers. It is a question which concerns us all.

I. There is, first, a succession less important, yet not to be despised, what may be called the outward or mechanical succession, at which, in default of anything higher, men have often grasped. There has been a succession of the relics or remains of those who have gone before us. The bones of Elisha still seem instinct with the immortality of the prophet. These are symbols; they are witnesses; they represent to us in outward form the continuity of the Church, but they are not the very grace itself. Christ is risen, and His presence must be continued in nobler, more enduring channels.

II. There is the succession of office. It is no slight assistance towards continuing the moral strength of former times to find one's self seated in the very place, surrounded by the very circumstances, filled by the very associations, encompassed by the very beauties, which inspired our forerunner in earlier days. There is a genius loci, the spirit of the race and place, which hangs about us and transforms us we know not how.

III. What is it of which the outward shapes or the high offices of Church and State are the living framework? It is the communication of the same ideas, of the same qualities, of the same graces. It is that the wise, and great, and good of former times may be remembered, imitated, and followed. The perpetuation of these graces is the true Apostolical succession, is the true identity of spiritual life, is the true continuity of the Christian Church, the true communion of the saints.

A. P. Stanley, Christian World Pulpit, vol. xi., p. 200 (see also Sermons and Addresses at St. Andrews, p. 105).





Verse 14
2 Kings 2:14
Elisha was anxious to make his work in his day and generation to be one of service, and this anxiety showed itself in the petition he presented. The answer which was given by Elijah was that he could have that spirit of fitness if he had another spirit, viz., that of insight. He proved that he had that power of insight, and now the time was come when he must put into effect the powers he desired. The river Jordan rolled between him and his work. Could he break down that obstacle and enter in and take possession of the sphere of duty where his heart desired to dwell? It was a moment of crisis, but he remembered the strength which had made his master strong, and the difficulties disappeared, and the obstacles were vanquished.

I. The effort put forth by Elisha was the assertion of his own personality, and this every man is bound to make some time or other in the face of the world. It was in the realisation of his own personality that he found power and gained the submission of the sons of the prophets.

II. It is only in a crisis of life that we are encouraged, almost coerced, to assert this responsibility. When some change comes over our life, and we stand for the first time consciously alone, then we discover how very weak have been the resources at our command. We have been living as Elisha lived, dependent largely on the intellectual superiority and moral fervour of some great religious teacher. We have been like men trading on borrowed capital. Such a time of crisis brings its snares, and there are two temptations peculiar to it. There is (1) the suppression of personality due to vanity, and (2), the suppression of personality due to mistrust and, it may be, to imitativeness. There is danger from both these tendencies. To ignore the past is impossible, and to reach forward to grasp the heritage of the future depends on our taking our stand on the highest point to which past generations have brought us. Elisha grasped the mantle of Elijah, the legacy of the past, but he also made it his own. So it became to him a power.

III. The principle of personality is the vital principle of Christianity. Because beneath the Christian creed an ever-living personality exists, so till He die it must live.

Bishop Boyd-Carpenter, Oxford and Cambridge Journal, Feb. 7th, 1884.

References: 2 Kings 2:14.—Homiletic Magazine, vol. xiii., p. 202; E. Monro, Practical Sermons on the Old Testament, vol. ii., p. 391; Spurgeon, My Sermon Notes, p. 87. 2 Kings 2:14-18.—A. Edersheim, Elisha the Prophet, p. 31; Homiletic Quarterly, vol. i., p. 113.



Verse 15
2 Kings 2:15
The lessons which may be derived from the story of the departure of Elijah and the succession of Elisha are twofold, and quite distinct from each other.

I. Elijah's translation is intended to be a representation of a good man's death in its noblest aspect. In all the various forms in which the inevitable day of death may come upon us what we should most wish for would be that our death, like Elijah's, should seem to those we leave behind but as the completion of that which they have already known. Elijah had seemed in life a firmer defence and guard to his country than all the chariots and horsemen that were ever pouring in upon them from the surrounding tribes, and so he seemed when he passed away lost in the flames of a fiery chariot and the fiery horsemen.

II. Notice the succession of gifts by which in different ages of the world the purposes of Providence are carried on. The lesson is forced upon us by the problem of the extreme diversity of the forms and genius of philanthropy which exist in each succeeding generation. The mantle of Elijah descended on Elisha, who was himself altogether different in aspect, in character, in life, from his mighty predecessor. His life was not spent in unavailing struggles, but in wide successes. He was sought out, not as the enemy, but as the friend, of kings. His works of mercy were known far and wide, and after his death his sepulchre was well known, and wonders were wrought at it, continuing the beneficence of his long and gentle life. From his history we see the variety and, at the same time, the continuous succession of the Divine gifts to the world.

A. P. Stanley, Christian World Pulpit, vol. xvi., p. 177.



References: 2 Kings 2:15.—D. J. Vaughan, The Days of the Son of Man, p. 270; A. Scott, Christian World Pulpit, vol. xvi., p. 156. ii. 18.—I. Williams, Characters of the Old Testament, p. 234. 2 Kings 2:18-22.—A. Edersheim, Elisha the Prophet, p. 41; T. T. Carter, Sermons, p. 343. 2 Kings 2:19-21.—J. M. Neale, Sermons for the Church Year, vol. i., p. 233.



Verse 21
2 Kings 2:21
"The spirit of Elijah," they said, "doth rest on Elisha." It was true, yet who is not struck with the difference, with the contrariety, between them? At first sight the succession is a deterioration. The glow, the rush, the genius, the inspiration, the awe, the prowess, seem to have died with the master. Viewed in one aspect, no position was ever more level, no work more human, no office less heroic, than that of Elisha. Yet it is upon this life that "a double portion" of Elijah's spirit rested. If the Baptist came in the spirit and power of Elias, it was "Eliseus the prophet" who dimly prefigured Christ.

There is one point peculiar to this parable, and that is the stress laid upon "the spring of the waters." "The water is nought, and the ground barren." God's prophet goes to the spring of the waters, and casts the healing "salt" in there.

I. Man might have been satisfied to deal with the symptoms: with the water and with the ground. When the miracle is interpreted into parable, we see how infinite may be its applications. It is the parable of thoroughness. It bids us go to the spring of our disease and never rest till the antidote is at work there.

II. There are two aspects of our earthly being, each impressive, each admonitory. The one is that which represents it as a multitude, the other that which represents it as a unit. Our life is a unit life, and this is what gives significance and solemnity to its starting. We are here at the spring of the waters, and here therefore must a more than prophet's hand cast in the salt. The Gospel of a free forgiveness for the sake of a dying, living Lord, the Gospel of a Divine strength given in the person of an indwelling Spirit—this is the healing "salt," this is the life-giving life, for the sake of which Christ came and suffered, and died, and rose. "He went forth unto the spring of the waters, and cast the salt in there.... And the Lord said, I have healed these waters; there shall not be from thence any more death or barren land."

C. J. Vaughan, Words of Hope, p. 189.



References: 2 Kings 2:23, 2 Kings 2:24.—Bishop Ryle, Boys and Girls Playing, p. 65; G. Phillips, Sunday Magazine, 1875, p. 193; S. Cox, Expositor, 1st series, vol. iii., pp. 414, 452. 2 Kings 2:23-25.—A. Edersheim, Elisha the Prophet, p. 50.



Verse 24
2 Kings 2:24
I. This story teaches that the faults of our youth, and those which are most natural to us at that age, are not considered by God as trifling, but are punished by Him after the same measure as the sins of men. Men measure faults by the harm which they do in this world, and not by the harm which they do in unfitting us for the kingdom of God, by making us unlike God and Christ.

II. What is it that Jesus Christ means when He tells us that "he who is unjust in the least is unjust also in much," and that "if we have not been faithful in the unrighteous mammon, who will commit to our trust the true riches"? He means that when we talk of the consequences of our actions, we forget that as in one point of view the consequences of the greatest crimes that the most powerful tyrant ever committed are as the least thing in the sight of God, so in another the consequences of the common school faults of the youngest boy are infinitely great. That is important to God, and that He wills His creatures to regard as important, which is an offence against His laws, a departure from His likeness. And of this, even of sin, He has willed the consequences to be infinite, not confined to the happiness and misery of a few years, but of all eternity. Here is the reason why the faults of boyhood are so serious: because they show a temper that does not love God and a heart unrenewed by His Holy Spirit.

T. Arnold, Sermons, vol. ii., p. 42.



References: 2Ki 2—Spurgeon, Sermons, vol. xxxi., No. 1826. 2Ki 2—W. M. Taylor, Elijah the Prophet, p. 203. 2 Kings 3:1-12 and 2 Kings 3:13-27.—A. Edersheim, Elisha the Prophet, pp. 60, 71.

03 Chapter 3 
Verse 15
2 Kings 3:15
On this occasion Elisha was ruffled or heated; and he felt that he was in no fit frame to receive Divine communications and impressions. The angry heart shuts out the gracious Spirit of God. So the prophet felt he must be soothed, and he called for a minstrel to play before him. The gentle strains calmed nerves and heart, soul and spirit, and he was able to receive God's message and explain it to others.

I. This story teaches us that it is fit we seek by natural means to soothe and calm ourselves into a favourable mood to welcome the influence of that Spirit without whom we can neither pray nor praise aright. There is no natural means like music.

II. The text teaches that we should try to have all natural surroundings favourable to us, so that we may start fair when we seek to rise to what is above mere nature. "Music," says the most influential American preacher, "is the preacher's prime minister." It is the function of music to begin at the point where the sermon ends. "Music takes up and renders substantial the same truths which may have been expressed dogmatically." The grandest music is essentially sacred; it is an expression of faith and hope; it is vitally prayer and praise in every pure and upward-looking human spirit.

A. K. H. B., The Graver Thoughts of a Country Parson, 3rd series, p. 16.



References: 2 Kings 3:15.—Bishop Woodford, Sermons on Subjects from the Old Testament, p. 92; Spurgeon, Sermons, vol. xxvii., No. 1612. 2 Kings 3:16.—Congregationalist, vol. iv., p. 332. 2 Kings 3:16, 2 Kings 3:17.—S. Cox, The Bird's Nest, p. 47; J. M. Neale, Sermons for the Church Year, vol. ii., p. 41; Spurgeon, Evening by Evening, p. 137. 2 Kings 3:16-18.—Ibid., Sermons, vol. xiii., No. 747. 2Ki 3—Parker, vol. viii., p. 101. 2 Kings 4:1-7.—Ibid., Fountain, March 15th, 1877; J. M. Neale, Sermons in Sackville College, vol. iii., p. 69; A. Edersheim, Elisha the Prophet, p. 81. 2 Kings 4:1-8.—H. Macmillan, Two Worlds are Ours. p. 253.

04 Chapter 4 
Verse 6
2 Kings 4:6
I. We see here how exactly the oil matches the capacity and number of the vessels provided. According to the provision made, so was the miraculous gift. This shows us the law of God's dealing with men's souls. He gives grace, but He gives it in measure. He gives grace as much as man is ready to receive; but He requires man to prepare vessels to receive the grace He gives, and to use and not "leave of it."

II. The oil is Divine grace. Our thoughts, our wishes, our purposes, our conversations, our acts, are all vessels into which the grace of God may be poured from the little cruse of our heart, filled with oil at our baptism. As often as we pour Divine grace into the vessels of our daily acts, so long it flows and fills; but if we stay our hand, the oil is stayed.

III. The oil was given to be used; so is Divine grace. If we use what God gives and value it, he who gathers much shall have nothing over, and he who gathers little shall have no lack.

S. Baring-Gould, Village Preaching for a Year, vol. ii., p. 163.



References: 2 Kings 4:6.—Spurgeon, Sermons, vol. xxv., No. 1467; Homiletic Magazine, vol. vii., p. 69. 2 Kings 4:8-25.—A. Edersheim, Elisha the Prophet, p. 91.



Verses 8-38
2 Kings 4:8-38
What Elisha did for the Shunammite's son, the Church wishes to do for you.

I. The Church is like Elisha because it touches you. It touches you through its one book, the Bible; it touches you through its prayers, and praises, and sermons.

II. The Church is like Elisha because it fits you. As the prophet carefully adapted himself to the child, so the great truths of the Gospel fit your mind and heart. Christ lowers His vast mind to our level, and teaches us truth as we are able to bear it. The Bible truth is likened to bread, to water, and to light. All these are for young and old alike.

III. The Church would also fain warm you into life. It may do as much for your souls as Elisha did for the young Shunammite. Pray that God's Spirit may touch you, and then you shall be warmed into a new life that shall live for ever in the paradise of God.

IV. You will then be a blessing in the Church and in the world, like the revived boy in the home of the Shunammite. When the young yield themselves to the Saviour, the Church is like that boy's mother when, overcome with joy, she bowed herself to the ground and folded her living son in her bosom. That was the day of days in her history. The chief crown and joy of any flock is the fresh, warm life of young Christians who have life before them, and who mean, by God's help, to lay themselves on His holy altar.

J. Wells, Bible Children, p. 107.



Reference: 2 Kings 4:8-38.—Parker, Fountain, March 22nd, 1877.



Verse 9
2 Kings 4:9
This brief, simple statement, taken in its general form, sets forth so far what we ought to be in our own life.

I. "A man of God"—a very striking title to give to a human being, and a very grand one, even if for the moment we drop the adjective "holy." And yet is not this the title which every man should be able to adopt and proud to bear? We all come from His creating hand. We live on His beneficence. We are subject to His providence. A great many different kinds of life men can live on the earth, lower and higher, but there is only one best life—that which a man may live in God. A man of God should be proud of his title. Other men are proud of theirs—the man of the world, the man of letters, the statesman, the man of honour. The man of God should never be ashamed of his name, if only he has the right to bear it.

II. "An holy man of God." Holiness means wholeness. To be holy is to be without disease and without defect, all the parts of the living personality present, all acting harmoniously. Scriptural holiness means keeping in health, and growing in grace, and rising towards the measure of the ultimate perfection in Jesus Christ—"a man of God; an holy man of God."

III. Contemplate now the man of God at work. "Behold now an holy man of God, which passeth by us." There can be no health of any kind, physical or moral, without movement. If we want to be men of God, we must do the duties of our life as they come. Let every one remember that there is a round of duty for him, along the track of which no feet but his can walk, a daily task which no hand but his can touch, a life-work that will be undone unless he does it.

IV. "Continually." All the great things in life are produced more by constancy and in quietness than in loudness and by force. Step by step will take you to the end of the longest journey. Duty after duty done, although poorly done many a time, will enable you one day to say with the Master Himself, "It is finished."

A. Raleigh, The Way to the City, p. 104.





Verse 10
2 Kings 4:10
I. How did this little chamber come to be? It originated in the quick and clear conception of this woman of Shunem. The perceiving, the observing, eye is the gate of knowledge, the quickener of sympathy, the informer to benevolence. It brings before the benevolent heart the material on which it can act. It is at least the hewer of wood and the drawer of water to nobler faculties than itself.

II. Let us see how these nobler things come out in this case. Immediate action is taken. It is good to know men and things somewhat correctly; but the higher pleasure is later born, and is always associated with doing and with duty. "Whatsoever thine hand findeth to do, do it." There are duties and privileges which are possible to us only within a certain limit and line of time, and beyond that impossible for ever.

III. Do not think of these duties of helpfulness as involving great exertion, or very considerable expenditure of time or money. It is not so. It is even in some cases very much the reverse, as in this case of the good Shunammite. Her gift, after all, is very simple, and to herself and her husband very inexpensive. The room she gave the prophet was hung round with no pictures; the three inscriptions we may see on the walls are these: (1) considerateness; (2) simplicity; (3) contentment.

A. Raleigh, The Way to the City, p. 115.



I. The little chamber was built by a great woman whose name is not told us. If we live to do good and to make others happy, our names will be where hers is.

II. The prophet Elisha conducted himself in such a way in this woman's house that she knew he was a man of God. If some of those who do not eat and drink to the glory of God could see themselves as others, and especially as God sees them, they would be ashamed.

III. In the little chamber Elisha raised the Shunammite's dead son. God pays good rent for all that His servants use.

T. Champness, Little Foxes that Spoil the Vines, p. 46.



References: 2 Kings 4:13.—J. Van Oosterzee, Year of Salvation, vol. ii., p. 479. 2 Kings 4:19.—J. Hamilton, Works, vol. vi., p. 474. 2 Kings 4:20.—T. L. Cuyler, Christian World Pulpit, vol. xx., p. 104. 2 Kings 4:23.—E. Blencowe, Plain Sermons to a Country Congregation, 2nd series, p. 400. 2 Kings 4:25-37.—A. Edersheim, Elisha the Prophet, p. 105. 2 Kings 4:26.—E. J. Hardy, Christian World Pulpit, vol. xxviii., p. 284; A. P. Stanley, Good Words, 1878, p. 140; A. K. H. R., From a Quiet Place, p. 117; G. D. Macgregor, Christian World Pulpit, vol. iii., p. 49; Spurgeon, Sermons, vol. vii., No. 411; Preacher's Monthly, vol. ii., p. 179; M. Nicholson, Redeeming the Time, p. 286; Clergyman's Magazine, vol. xi., p. 20, and vol. xxii., p. 93. 2 Kings 4:30.—Ibid., vol. xvii., p. 24.



Verse 31
2 Kings 4:31
Here is a remarkable thing in Bible history, nothing less than that a miracle should miscarry. Here is an attempt to work a miracle which ends in failure. Is it without a parallel? Are there any proposed miracles suddenly broken in failure? We are bound to ask these sharp and serious questions.

I. Who was this Gehazi? An undeveloped hypocrite. Up to this moment he may have secured outwardly his master's confidence and regard, but we are more than one self. There were three or four different men in that Gehazi figure. The bad man spoils whatever he touches. Virtue perished out of Elisha's staff; it became in the grip of Gehazi but a common stick. There is nothing sacred to the bad man; what he touches he defiles. Where we are wrong in our relation to God, we are wrong in our relation to everything else.

II. The word of God is our staff, our symbol; and this inspired book should have an inspired perusal. There is a subtle temptation to inquire when we have not succeeded in our ministry whether the staff was good. But when the child is not awaked, we should not blame the staff; when the neighbourhood is unaware of our spiritual presence, we should not blame the neighbourhood or the word. We should ask, "Am I Gehazi? Am I the wrong man with the right staff?"

III. We ask next, "Was not Elisha partly to blame in this matter? Did he send a staff where he ought to have gone himself?" I would instantly encounter the inquiry with an indignant denial if I did not know that some of us are doing the same thing. Does any man here send a guinea when he ought to send a life? Jesus Christ gave Himself, and self-giving is the only true benefaction and donation. You ought to be made to feel that part of yourself has gone with every gift you give.

Parker, Christian World Pulpit, vol. xxii., p. 315 (see also- vol. viii., p. 121).



I. The reason why Gehazi failed to awaken the child was that he was not a fit agent for the wonder-working power. God saw in him the selfishness, the covetousness, which soon came to light, and so He refused to acknowledge him. To give life a man must have life, and have it in its purity and abundance.

II. There are some of you, many of you, who have lived long enough to have grown somewhat dull and dead. Boys and girls are "dead"—dead in spirit, dead in the worst kind of death—if they have lost all care for God, for truth, and righteousness, and kindness.

III. Some of you, if you are not dead, are at least "fast asleep." You are dreaming, and pursuing dreams. You have eyes, but they are not open.

IV. If you are diligent, thoughtful, quick to seize occasion as it rises, because it is your duty, because you love God and hold His law to be the true law of life, then you are alive and awake. And if you are alive and awake, your life will be a happy preparation for the better life to come.

S. Cox, The Bird's Nest, p. 64.



References: 2 Kings 4:31.—H. Macmillan, The Olive Leaf, p. 136. 2 Kings 4:31-34.—S. Baring-Gould, Village Preaching for a Year, vol. ii., Appendix, p. 24. 2 Kings 4:32-35.—J. M. Neale, Sermons in Sackville College, vol. iii., p. 78. 2 Kings 4:34.—D. J. Vaughan, The Days of the Son of Man, p. 400; Spurgeon, Sermons, vol. xxv., No. 1461. 2 Kings 4:34, 2 Kings 4:35.—H. Macmillan, The Olive Leaf, p. 136. 2 Kings 4:36, 2 Kings 4:37.—J. Budgen, Parochial Sermons, vol. i., p. 75. 2 Kings 4:38-41.—A. Edersheim, Elisha the Prophet, p. 115. 2 Kings 4:38-44.—Parker, vol. viii., p. 132. 2 Kings 4:40.—J. Thain Davidson, Talks with Young Men, p. 161; T. L. Cuyler, Christian World Pulpit, vol. xx., p. 104. 2 Kings 4:41.—J. M. Neale, Sermons in Sackville College, vol. iii., p. 86. 2 Kings 4:42.—H. Macmillan, Sunday Magazine, 1873, pp. 42, 126; J. dimming, Penny Pulpit, No. 072. 2 Kings 4:42, 2 Kings 4:43.—T. Champness, New Coins from Old Gold, p. 21. 2 Kings 4:42-44.—A. Edersheim, Elisha the Prophet, p. 125. 2Ki 4—Parker, vol. viii., p. 113.

05 Chapter 5 

Verse 1
2 Kings 5:1
(with 2 Kings 5:13)
Consider:—

I. What a fund of wisdom is contained in that remark of the servants of Naaman, "If the prophet had bid thee do some great thing, wouldest thou not have done it"! How true is this with reference to a variety of acts, duties, and remedies proposed for us. It is seen in our behaviour in illness, in social domestic intercourse, and in reference to Christ's holy ordinances of baptism and the Lord's Supper. The very easiness and simplicity of these rites should recommend them to our acceptance. Let all who think otherwise turn to the words of the text.

II. Once more look at the greatest lesson of all that this history teaches. Leprosy represents sin, and the leper is the sinner; and so we are all represented by Naaman. Naaman was cured by washing, as he was bidden, in Jordan—a type of the blood of Christ, which cleanseth from all sin. As nothing would avail Naaman till he came and stood like a suppliant at the door of Elisha, so nothing shall avail us till, like humble suitors, we sit at the feet of Jesus Christ; and there is salvation in no other.

R. D. B. Rawnsley, Village Sermons, 3rd series, p. 186.



References: 2 Kings 5:1.—C. J. Vaughan, Temple Sermons, p. 379; E. Monro, Practical Sermons, vol. iii., p. 195; G. B. Ryley, Christian World Pulpit. vol. v., p. 280; E. Blencowe, Plain Sermons to a Country Congregation, 1st series, p. 350. 2 Kings 5:1-3.—T. T. Munger, Lamps and Paths, p. 173. 2 Kings 5:1-7.—A. Edersheim, Elisha the Prophet, p. 137.



Verses 1-14
2 Kings 5:1-14
The little Hebrew maid was torn from her mother and her playmates at the age of seven or eight, and hurried amid all the alarms of war to a foreign land, robbed at once of home, of freedom, and of childhood.

Notice:—

I. Her faith in God. In that land of idols and idolaters she was not ashamed to own her Lord. She had full confidence that Israel's God could cure the leper.

II. Her faithfulness. She had so much of the true faith that it filled her whole nature, and made her faithful under terrible trials. She was a lonely child in a heathen palace, which often rang with laughter at her religion. Hers was a nobler courage than the hero's on the battlefield.

III. Her fruitfulness. Seeming the meekest human being in Syria, she proved one of the mightiest. What a treasure she was in the house of Naaman! She directed her master to the waters that healed his leprosy. Through her the true religion was known and respected in Syria, and Naaman became a worshipper of the true God. The humblest people who have faith and faithfulness may hope to be fruitful in good works.

J. Wells, Bible Children, p. 119.



References: 2 Kings 5:1-14.—Preacher's Lantern, vol. iv., p. 242. 2 Kings 5:1-19.—Parker, vol. viii., p. 136. 2 Kings 5:1-27.—Outline Sermons for Children, p. 48; Clergyman's Magazine, vol. v., p. 87. 2 Kings 5:2.—T. Champness, Little Foxes, p. 19; J. W. Burgon, Ninety-one Short Sermons, No. 71. 2 Kings 5:2, 2 Kings 5:3.—Homiletic Magazine, vol. xii., p. 270. 2 Kings 5:2-4.—Preacher's Monthly, vol. vi., p. 107; G. B. Ryley, Christian World Pulpit, vol. v., p. 301. 2 Kings 5:4.—New Manual of Sunday-school Addresses, p. 171. 2 Kings 5:5-14.—G. B. Ryley, Christian World Pulpit, vol. v., p. 318. 2 Kings 5:7-14.—A. Edersheim, Elisha the Prophet, p. 150. 2 Kings 5:9.—J. Frere, Sermons for Sundays, Festivals, and Fasts, 1st series, p. 357



Verse 10-11
2 Kings 5:10-11
I. God's cure puts us all on one level. Naaman wanted to be treated like a great man that happened to be a leper; Elisha treated him like a leper that happened to be a great man. Christianity brushes aside all the surface differences of men, and goes in its treatment of them straight to the central likenesses, the things which in all mankind are identical. In wisdom and in mercy, Christianity deals with all men as sinners, needing chiefly to be healed of that disease.

II. God's cure puts the messengers of the cure well away in the background. The prophet's position in our story brings out very clearly the position which all Christian ministers hold. They are nothing but heralds; their personality disappears; they are merely a voice. All that they have to do is to bring men into contact with God's word of command and promise, and then to vanish.

III. God's cure wants nothing from you but to take it. Naamans in all generations, who were eager to do some great thing, have stumbled and turned away from that Gospel which says, "It is finished." "Not by works of righteousness which we have done, but by His mercy, He saved us."

A. Maclaren, Christian Commonwealth, Sept. 24th, 1885 (see also Sermons in Manchester, 3rd series, p. 241).



References: 2 Kings 5:10-12.—Preacher's Monthly, vol. iv., p. 146. 2 Kings 5:11.—Spurgeon, Sermons, vol. xx., No. 1173.



Verse 11
2 Kings 5:11
Naaman represents human nature, anxious to be blessed by God's revelation of Himself, yet unwilling to take the blessing except on its own terms; for Naaman saw in Elisha the exponent and prophet of a religion which was, he dimly felt, higher and Diviner than any he had encountered before. He was acquainted with the name of Israel's God, and he expected that Elisha would cure him by invoking that name. In his language we see:—

I. A sense of humiliation and wrong. He feels himself slighted. He had been accustomed to receive deference and consideration. Elisha treats him as if he were in a position of marked inferiority. Elisha acted as the minister of Him who resisteth the proud and giveth grace to the humble. The Gospel must first convince a man that he has sinned and come short of the glory of God.

II. We see in Naaman's language the demand which human nature often makes for the sensational element in religion. He expected an interview with the prophet that should be full of dramatic and striking incident. Instead of this, he is put off with a curt message—told to bathe in the Jordan, a proceeding which was open to all the world besides. The proposal was too commonplace; it was simply intolerable.

III. Naaman represents prejudiced attachment to early associations, coupled, as it often is, with a jealous impatience of anything like exclusive claims put forward on behalf of the truths or ordinances of a religion which we are for the first time attentively considering. He wished, if he must bathe, to bathe in the rivers of his native Syria instead of in the turbid and muddy brook he had passed on the road to Samaria.

IV. Naaman's fundamental mistake consisted in his attempt to decide at all how the prophet should work the miracle of his cure. Do not let us dream of the folly of improving upon God's work in detail. The true scope of our activity is to make the most of His bounty and His love, that by His healing and strengthening grace we too may be cured of our leprosy.

H. P. Liddon, Penny Pulpit, No. 756.



Verse 12
2 Kings 5:12
Naaman was a man who stood high in the highest virtues of the heathen world. He was lifted to the proudest eminence of worldly ambition. He had a generous heart; he enjoyed a well-earned reputation; he shared the smile and the favour of the great Benhadad. Such was the prosperity of Naaman.

How affecting are the words which follow: "but he was a leper." Wherever he went there was a heavy, settled trouble gnawing at Naaman's heart.

His story teaches us two things: (1) the simpleness of God's ways and (2) the pride of man's ways.

I. The first instrument used in providence towards the accomplishing of God's design was a little servant-girl. God's ends are gigantic, infinite, unutterable, but His ways are a little child's. He must have prepared the minds both of the king and Naaman to give implicit trust to the words of the little child. Solitude, and longsuffering, and frequent disappointments had made Naaman patient to take counsel. So God prepares souls for Christ.

II. Observe the natural tendency of man's heart. The maid had said, "Go to the prophet." That was simple. They must needs travel by a more royal road. The king of Syria writes a letter to the king of Israel; and with his horses and his chariots, and his silver and his gold, Naaman sets oft and comes to the palace at Samaria. Even when he went to Elisha, four things in the prophet's conduct seem to have given him offence. (1) He thought he should be treated with more personal consideration. (2) He had expected a too instantaneous cure. (3) He was jealous that contempt was put upon his natural resources. (4) He was incredulous that a means so simple should produce an effect so great. All these causes hinder us from coming to Christ.

Even Naaman's rebellious spirit was made to yield at last to God's longsuffering grace. He went and washed, and was clean. Thus we see the triumph of God's simple ways over man's proud ways.

J. Vaughan, Fifty Sermons, 8th series, p. 9.



I. There were two ways of cleansing the leprosy: the grand way that Naaman expected; the very simple way which the prophet prescribed. Even so there are two ways of salvation: God's way and man's way. Man's way is unavailing, yet much frequented, because it flatters the pride of man. Man's way of salvation deals with what it takes to be great things: great works which man himself is to do, great organisations, great gifts, which flatter human vanity and will-worship, but have this trifling defect, that they are of no avail. God's plan knows nothing of earthly grandeurs, burdensome minutiae, external observances. God's messages are very short and very few and simple. He says only, "Wash, and be clean;" "Believe and obey;" "Believe and live."

II. The spirit of doing great things dominates all false religions, because it expresses an instinctive tendency. Satan's one object is to turn men towards the things which they devise for their own salvation, and away from the things which God requires. God vouchsafes to man His last, His absolute, His eternal revelation. He sent His Son to die for us, His Spirit to dwell in our hearts. We are to use God's way of salvation, not make it or add to that which is made. The first act is to know what is true of God; the second act is to express it in our lives.

III. It rests with you to take Christ's service or man's bondage, Christ's simplicity or man's inventions. If the kingdom of God is not within you, then it is nowhere for you. "Believe on the Lord Jesus Christ, and thou shalt be saved."

F. W. Farrar, Family Churchman, Sept. 22nd, 1886.

I. God has provided a remedy for all human ills. This remedy is found in the Gospel of His Son. It is (1) simple; (2) suitable; (3) it has in it the elements of success.

II. God's method of dealing is frequently offensive to the pride of man. Naaman thought that for such a patrician case of leprosy there could not be the ordinary plebeian method of cure. This preference of the rivers of Damascus to the waters of Israel is as foolish as it is wicked. There is no gospel in nature. It has its Genesis, its Exodus, its Psalms, sweet, plaintive, and beautiful, but it has no gospel. All its resurrections die again. There is no gospel in nature, not one word of recovery for the lapsed, not one announcement of recovery for the erring. The water of Israel is flowing today freely, as when its fountain was first opened in the house of David for sin and for uncleanness. Christ invites us to come and take of the water of life freely.

W. Morley Punshon, Penny Pulpit, No. 324.

References: 2 Kings 5:12.—F. G. Lee, Miscellaneous Sermons by Clergymen of the Church of England, p. 69. 2 Kings 5:13.—H. Melvill, The Golden Lectures, 1854 (Penny Pulpit, No. 2173); Spurgeon, Sermons, vol. xv., No. 892; W. G. Blaikie, Sunday Magazine, 1876, p. 386; C. J. Vaughan, Lessons of Life and Godliness, p. 205; Clergyman's Magazine, vol. xiii., p. 77; R. D. B. Rawnsley, Village Sermons, 3rd series, p. 186. 2 Kings 5:13, 2 Kings 5:14.—Homiletic Quarterly, vol. ii., p. 264. 2 Kings 5:13-16.—A. Edersheim, Elisha the Prophet, p. 161.



Verse 14
2 Kings 5:14
I. The slaughter of the Innocents suggests a thought on the sufferings of children. A man seems to require suffering or to bring it on himself, or to have remedies, or a recompense, or the self-command to bear it. But the case of childhood is utterly different. Pain, and weariness, and aching limbs, and the slow agonies of death are natural in the close of a laborious, overtasked, sin-defiled life, but that infant features should be so discomposed is a thought that offends our natural reason. The question, Is it just? is it the ordinance of a God of mercy? can only be answered by revelation. (1) Reason knows nothing of original sin; it is revelation that instructs us in it. Death and its preceding sufferings entered by sin; and if even infants suffer, they suffer for sin. If these words implied that actual sin is the cause of children's sorrow, they would not only be harsh, but untrue; but that children born in sin are heirs to suffering is a true saying, and not unkind. (2) Children's sufferings imply their need of a redeemer. Christ at His birth drew within the magic circle of His influence representatives of His whole creation. Angels, shepherds, kings, widows, and aged priests are associated with His infancy, and here are infants also. By their death in connection with Christ they seem to signify their acceptance by Him and their seat in His heart.

This thought adds tenfold to the charm and dignity of the age of infancy.

II. This day brings before us in vivid colours the loveliness of the life to come. Children are something like angels to tell us tales of heaven. (1) Their ignorance of evil gives us a faint image of the blessed state of those whose souls are so cleared of sin that they remember it not, and see no trace of it, and feel no breath of temptation. (2) The perfectness of their joy suggests to us of sadder experience something of the security of joy in heaven. Their happiness has something of an unearthly savour. (3) Some of the subtle beauties of heaven are suggested to us by the delight which children have by instinct in glorious colours and musical sounds. (4) We learn, finally, that joy is prepared for the satisfaction of those who suffer in Christ's spirit and for His sake on earth.

C. W. Furse, Sermons at Richmond, p. 273.



References: 2 Kings 5:14.—Homiletic Quarterly, vol. iii., p. 113; C. Girdlestone, Course of Sermons for the Year, vol. ii., p. 257. 2 Kings 5:15-19.—G. B. Ryley, Christian World Pulpit, vol. v., p. 330.



Verses 17-19
2 Kings 5:17-19
Here we find Naaman making an excuse, it is said, for dissembling his religious convictions, and Elisha accepting the plea. He is convinced that Jehovah is the true God, but is not prepared to make any sacrifice for his faith. What is this but to open a wide door for every species of dissimulation, and to make expediency, not truth, the rule of conduct? To state the question thus is not to state it fairly.

I. Even if Elisha did accept Naaman's plea, it would not follow that he was right. An inspired prophet is not equally inspired at all times.

II. Did Elisha accept Naaman's plea? The evidence turns entirely on Elisha's words "Go in peace." These words are the common form of Oriental leave-taking. They may have been little more than a courteous dismissal. Elisha may have felt that the permission craved by Naaman involved a question of conscience which he was not called upon to resolve. Hence he would not sanction Naaman's want of consistency on the one hand nor condemn it on the other. He declines the office of judge. He leaves conscience to do her work.

III. Who shall say this was not the wisest course to adopt? The prophet saw Naaman's weakness, but he also saw Naaman's difficulty. Put the worst construction on his words, and you will say he evades the question; put the best, and you will say he exercises a wise forbearance.

IV. We may fairly ask how far Naaman is to be excused in urging the plea of the text. Superstition mingled with his faith. He was a heathen, only just converted, only newly enlightened. We may excuse Naaman, but we cannot pretend as Christians to make his plea ours or to justify our conduct by his.

V. The Christian missionary preaches a religion whose very essence is the spirit of self-sacrifice, the daily taking up of the Cross and following Christ. It is plain therefore that he could not answer the man who came in the spirit of Naaman, "Go in peace."

VI. Two practical lessons follow from this subject, (1) The first is not to judge others by ourselves; (2) the second is not to excuse ourselves by others.

J. J. S. Perowne, Contemporary Pulpit, vol. vi., p. 168.



References: 2 Kings 5:17-19.—G. Salmon, Gnosticism and Agnosticism, p. 158. 2 Kings 5:17-27.—A. Edersheim, Elisha the Prophet, p. 173. 2 Kings 5:18.—T. Gasquoine, Christian World Pulpit, vol. vi., p. 24; Homiletic Quarterly, vol. i., p. 547. 2 Kings 5:18, 2 Kings 5:19.—C. A. Heurtley, Oxford and Cambridge Journal, Nov. 1st, 1877. 2 Kings 5:20.—Clergyman's Magazine, vol. xvii., p. 26; Preacher's Monthly, vol. iv., p. 154. 2 Kings 5:20-24.—G. B. Ryley, Christian World Pulpit, vol. v., p. 349. 2 Kings 5:20-27.—Homiletic Magazine, vol. xiii., p. 80; Preacher's Monthly, vol. iii., p. 180; Parker, vol. viii., p. 146.



Verse 25
2 Kings 5:25
There was a stern justice in the penalty which followed on Gehazi's lie. Naaman's leprosy should go along with his wealth. In grasping at the one, Gehazi had succeeded in inheriting the other. The justice of the punishment will be more apparent if we consider what it was in Gehazi's conduct that led up to his lie, and which, from his point of view, made it at the moment necessary for him to tell the lie. Gehazi's conduct involved:—I. A violation of the trust which his master had reposed in him. Confidence is to society what cement is to a building; it holds all together. Gehazi was not merely Elisha's servant; he was also, to a great extent, a trusted companion; in a certain sense he was his partner. To use the great position which his relation to Elisha had secured to him for a purpose which he knew Elisha would disapprove was an act which even the pagans of Damascus in their better moments would have shrunk from doing.

II. Gehazi's act was so wrong in the eyes of Elisha because it involved a serious injury to the cause of true religion. Elisha had been careful to refuse the presents which Naaman offered because he did not wish the blessings which Naaman had received to be associated in his mind with the petty details- of a commercial transaction. Gehazi's act, as it must have presented itself to Naaman, had all the appearance of an afterthought on the part of the prophet, which would be fatal to his first and high idea of the prophet's disinterestedness.

III. Notice the blindness of sin, blindness in the midst of so much ingenuity, so much contrivance. No one knew better than Gehazi that Elisha knew a great deal that was going on beyond the range of his eyesight. Sin blinds men to the real circumstances with which they have to deal.

IV. Gehazi's fall teaches us three practical lessons: (1) to keep our desires in order if we mean to keep out of grave sin; (2) to remember that great religious advantages do not in themselves protect a man against grievous sins; (3) the priceless value of truthfulness in the soul's life.

H. P. Liddon, Penny Pulpit, No. 1122.

References: 2 Kings 5:25.—E. Thring, Uppingham Sermons, vol. ii., p. 228; G. Brooks, Outlines of Sermons, p. 419. 2 Kings 5:25-27.—G. B. Ryley, Christian World Pulpit, vol. v., p. 365. 2 Kings 5:26.—R. Heber, Parish Sermons, vol. ii., p. 136. 2 Kings 5:27.—J. Baines, Sermons, p. 186. 2Ki 5—Clergyman's Magazine, vol. i., pp. 78, 79; A. Macleod, The Gentle Heart, p. 131; A. Saphir, Found by the Good Shepherd, p. 351; H. Macmillan, Sunday Magazine, 1873, p. 417. 2 Kings 6:1.—Parker, Christian World Pulpit, vol. xxix., p. 274.

06 Chapter 6 

Verse 1-2
2 Kings 6:1-2
There are two conditions of real personal power in the world. One is the power of insight, and it is that which redeems life from being regarded as commonplace. Everything is tinged with heavenliness for those who see heaven's light above all, and the possession of this power gives that dignity of conception to life which is one of the secrets of power. The other condition is the strength of personal assertiveness, the power of personal action. These two gifts Elisha possessed.

But there is a third qualification still which is needed in order that these two powers may be brought into contact with life. Great men are men who are in touch with their own age. A man may have insight and energy of character; but if he have no power of adjusting his capacities in language understood of the men amongst whom he lives, all that power will be thrown away. The scene before us explains that Elisha was largely possessed of this gift. He identifies himself with the men of progress; he allies himself to their individual life. He allows the freest scope of individual activity, but yet preserves them in the great unification of their work. The scene is the type of all great movements, and Elisha shows us the fitting attitude of those who would direct and control such movements.

I. It is not the cry of the Jewish Church only, it is the cry of all ages, "The place is too strait." The history of the Church of Christ is the history of a thousand regrets. The spirit of prejudice surrounds every aspect with which we regard life and Church movement. It is difficult for a man bred in one communion to believe in the types of saintship which have become the favourites of another.

II. Whenever a new doctrine or a new truth has come up in the history of the Church, it has been held in the first instance by men who lived by it and tied their own lives to it. No power of that axe-head slipped off into life's stream. Truth is not a thing of the intellect only; it descends into our moral nature; it grafts upon our affections and conscience. The natural history of a doctrine is this: when men are taking it rightly, using it as for God, rightly handling it, it is a power in their hands. Taken up for its own purposes, for the purpose of evading the claims of God which other truths may be making upon their minds, it then becomes evacuated of its power; it is impotent; it is buried underneath the stream of constantly changing time. When men believed in the inspiration of God and the Bible, it was a power to them; but when this dropped down into a belief that every jot and tittle was part and parcel of God's inspiration, then they merely crystallised into a dogma what was a great and living truth.

III. You are surrounded by workers. Your mind is often disturbed among the many cries and many sounds; but believe it, each of you has your own beam, and God can put into your hand the weapon which you are to use in hewing it down. Go forward, and be not afraid.

Bishop Boyd-Carpenter, Anglican Pulpit of To-Day, p. 157 (see also Contemporary Pulpit, vol. ii., p. 317).



References: 2 Kings 6:1, 2 Kings 6:2.—J. Menzies, Christian World Pulpit, vol. xx., p. 276. 2 Kings 6:1-7.—A. Edersheim, Elisha the Prophet, p. 185. 2 Kings 6:1-23.—Parker, vol. viii., p. 156. 2 Kings 6:5.—W. Meller, Village Homilies, p. 23; T. Kelly, Pulpit Trees, p. 49.



Verse 6
2 Kings 6:6
These words describe something that happened for the servants of God. Iron does not swim for the servants of evil. No such skill has their master, much as he boasts. But in how many instances has the "impossible" been accomplished by faith and prayer.

I. Notice that these sons of the prophets were industrious. "Take every man a beam." This building had to be put up, and they felt they should like to work at it themselves.

II. They were self-reliant. They did not ask for subscriptions towards building them a larger place. They believed God would bless them if they were bent on doing their utmost.

III. Though self-reliant, these men were not bumptious. They said to the prophet, "I pray thee, be content, and go with thy servants." Do you wonder that he said, "I will go"? Old age likes to be thought fit to go with youth. The men of today have something to learn from the men of the past. The same thing holds good about books and old-fashioned ideas.

IV. These sons of the prophets were honest, if poor. It would be well for Christianity if all its professors felt about debt as the loser of the axe did. It is well for us and a sign of grace when the word "borrowed" calls up a sigh and "Alas!"

V. This story teaches us the danger of loose things. The axe-head was loose, and so flew off; and the wonder is, it did not kill somebody. Loose habits, like our old clothes, fit us easily, but they are dangerous.

VI. What a great deal of trouble is home-made! Many so-called accidents are the result of carelessness.

VII. Notice how the axe was got up again. "He cut down a stick, and cast it in thither; and the iron did swim." Example is better than precept. He did not tell it to swim; he showed it how.

T. Champness, New Coins from Old Gold, p. 222.



References: 2 Kings 6:6.—J. M. Neale, Sermons in Sackville College, vol. iii., p. 93; Preacher's Monthly, vol. vi., p. no. 2 Kings 6:8-23.—Parker, Fountain, April 12th, 1877.



Verses 15-17
2 Kings 6:15-17
I. The first remark which this incident suggests is as to the heavy pressure of outward and visible things upon us who are still in the body. The young man could see the Syrian host compassing the city to take his master, but nothing besides. Is not this a true parable for us? We talk of living by faith, not by sight, but what truth has it for us? Take the life of any one day; would it be very different if this world were all, if there were no judgment and no eternity? (1) There is the business of life. (2) There are the pleasures of life. (3) There are the trials of life. All these are real things. Engrossed in them, a man will live hemmed in and blocked up by the present and blind to all the realities which are not of earth, and sense, and time.

II. And yet the history before us is designed to show how very near all the while lies another world and another life, altogether of spirit and heaven, and God. It needed just the opening of the eyes, and nothing more, to show this young man a whole concourse of existences and agencies unseen and unsuspected till that moment. If the word of God is true, we are inmates of two worlds: a world seen and a world unseen; a world of time and a world of eternity. We may be walking blindfold in the midst of truths and realities.

III. Such a truth is the revelation of God's providence. If we could see the spiritual world as we see the natural, we should find that every life is held in God's hand, every faculty kept for us by God's keeping, every step taken, every word spoken, and every work done in virtue of a power not our own.

IV. A man passes out of the life of sight into the life of faith by that opening of the eyes of which the text tells. Prayer is the means of passing from a life of sight to a life of faith.

C. J. Vaughan, Contemporary Pulpit, vol. iv., p. no (see also Good Words, 1864, p. 916).
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Verse 17
2 Kings 6:17
The young man looking abroad and seeing nothing but the hills, and the fields, and the Syrian army is a picture of a man without faith. But the same young man looking abroad and seeing not only the hills, and fields, and enemies which everybody saw, but also the flaming host—the symbol of God's presence, love, and power—is a picture of a man with faith. I wish to make you look at three wide prospects: nature, providence, the Bible. And as you look at each, we will put up the prayer, "Lord, open Thou mine eyes."

I. Our eyes need to be opened to see God in nature—God, with His love, and wisdom, and power. One man looks abroad over a piece of God's world and sees neither its beauty nor its Maker in it. A second looks over the same scene and sees the beauty which the first did not see, but yet does not see the Maker. But a third looks, and he is like Elisha's servant: his eyes are opened, and he sees what neither of the others has seen—he sees God passing His hand over all and dropping beauty on it from His fingers.

II. We need to have our eyes opened on providence, that in all we undertake and suffer we may see God as our Guide, and trust Him, so that, whatever fortune we may be led into, we may never feel ourselves alone. This will give us courage and comfort such as nothing else can give.

III. We need to have our eyes opened on the Bible. It is a moment never to be forgotten when the truth which has been known and handled like a dry piece of wood for years suddenly flares forth into bright flame; when over the meadows of the Bible, where nothing but ordinary grass appeared before, there start up suddenly the horses and chariots of fire; when this truth, for instance, "My soul is infinitely precious and immortal," thrills through me, and all the world seems as nothing compared with my soul.

J. Stalker, The New Song, p. 75.
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07 Chapter 7 

Verse 9
2 Kings 7:9
I. Where shall we work? In this aspect the will, acting often under the spur of vanity, plays strange tricks, encouraging persons to seek showy work, such as will bring them before the world's eyes, rather than keeping on the path that Scripture and natural duty mark out. In these days of committees, meetings, and platform addresses, when earnest people are distracted by appeals to them to take part in all manner of well-meant movements, we need to be reminded that our first duty as workers for God is towards those with whom we live in a family or in daily business relations. Looking first at home, a man will have family worship; he will see that his children are taught to pray and instructed in the Bible.

II. In our work we must beware lest energy become self-importance and fussiness, lest hope become over-confidence. Above all, we must not forget that we at present are of the earth, earthy, and that we are all learners. It is "God that giveth the increase."

III. But we pass from humility to hope, for in this work, as St. Paul says, "we are labourers together with God." It is God that worketh with us. Consider the dignity of such a partnership of toil. It makes success certain and failure impossible, even where appearances are disappointing.

IV. Let the worker be cheerful and not easily cast down Noble is our call to work; gracious is our service. To serve our Master is freedom; to obey Him is to round our being and complete ourselves. Let the world take knowledge of us that "we have been with Jesus."

F. Case, Short Practical Sermons, p. 21.
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08 Chapter 8 

Verses 7-15
2 Kings 8:7-15
From this history some points of instruction may be derived.

I. You cannot predict, from a man's early natural disposition, what he will be capable of. Nothing will save a man but firm habits, steadfast principles, and the grace of God in confirmation of them.

II. Men are capable of a course at which their whole nature revolts. But it must be through a gradual reduction to a lower condition. Men in evil courses are like persons who go down winding stairs. The upper stairs hide the lower ones, so that they see only three or four steps before them. Men go down courses of pleasure, vice, and crime, seeing only one or two steps in a whole career. This is the reason and philosophy of keeping aloof from courses which lower the moral tone of the mind. It is the early steps which lead a man to wrong under such circumstances.

III. We are all of us either advancing from strength to strength to appear before God, or we are, consciously or unconsciously, drifting further and further from the early period of innocence, from the early honour, from the early faith. Let us take heed. Let us call God to our side and yield ourselves to His will. By prayer, by faith, and by reliance on the power of God, live so that, at whatever hour the Son of man may come, He shall find you ready and willing to depart and be with Christ, which is better than life.

H. W. Beecher, Sermons, 4th series, p. 413.
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09 Chapter 9 

Verses 1-3
2 Kings 9:1-3
I. The Jewish prophet was not primarily or characteristically a foreteller. The sole power which the prophet possessed of declaring that which should be arose from his knowledge of that which had been and which was. He meditated in the law of the Lord, and in that law did he exercise himself day and night. The fruits of revolt his inward monitor enabled him to foresee and to predict. Everything that was sudden in his utterances bore witness to previous trains of thought and habits of reflection.

II. Supposing the habitual belief and work of the prophet to have been of this kind, it does not seem very strange that he should have been an educator of others, or that one main object of his education should have been to fit them for functions like his own. God had given His law to the whole nation. All were under it; therefore all might study it and delight themselves in it; and since light is given that it may be communicated, there was no reason why any of the Lord's people should not be prophets.

III. The sons of the prophets were a continual witness to the Israelites against certain errors into which they were apt to fall respecting the prophetical office. The man of God might have been looked upon as a mere separate being, cut off by the awfulness of his character and dignity from the rest of his countrymen, an object of distant admiration and dread, not an example of what they should be. These men, taken from among themselves and associated with him, declared that he was only withdrawn from their communion that he might the better claim privileges for them which they were in hazard of losing, that he was only chosen out by the Lord God of Israel that he might the more clearly understand and help them to understand their national calling.

IV. Jehu, the son of Nimshi, had been declared to Elijah as the joint successor with Elisha in the work that he had left unperformed. No two men in Israel could have been more unlike. Yet Jehu had the kind of faith which might be expected in a soldier, somewhat reckless, but with his sense of right not quenched by religious falsehood. Esteeming himself a scourge of God and rejoicing in the office, he gave full play to all his bloody instincts. We meet such characters in the world, characters with something devilish lying close beside something which is really Divine; and though the devilish is the obtrusive, and may become the pervading, part of the man's soul, you cannot help feeling that the other is in the very depth of it, and marks out what he is meant to be and can be.

F. D. Maurice, Prophets and Kings of the Old Testament, p. 141.



References: 2 Kings 9:1-37.—Clergyman's Magazine, vol. v., p. 89. 2 Kings 9:17.—F. O. Morris, Christian World Pulpit, vol. xxviii., p. 403.



Verse 18
2 Kings 9:18
I. The dispensation of judgment and the dispensation of love, so opposite in all points, did, in fact, proceed from one and the same Divine will. The sword of Jehu and the healing voice of Christ had, in fact, this common origin; they were both part of the Divine economy for the conquest over evil. One of them flashed forth in vengeance and retribution; the other breathed love even to the most unworthy. But both were alike in this point Divine, that they marked the enormity of sin in the sight of God, albeit the one consumed the sinner and his house, and the other lifted up the sinner and let him go free, because One who had done no sin was ready to suffer in his stead.

II. The new law of the Gospel, so full of love, so profound, so ennobling in its observance, may begin at once to do its work in the heart as soon as its Divine prescriptions are understood. But when we look round and find a world full of resistance to that law, we understand that the very fact that it is resisted limits us in our adoption of it as a rule. When the invader, in his cruel selfishness, breaks through the silken cords of the Gospel, and seems to know no law but that of selfishness, it seems that stern language would alone be understood. "What hast thou to do with peace? turn thee behind me."

III. War is a remnant of the old and harsher covenant, which must endure into the covenant of love, simply because of the evil tempers of mankind that are still unsubdued, and because the law of Christ cannot have its perfect operation except where it is leavening the whole mass. We are soldiers of Christ, and His war is ever being carried on. He will fight for us; He will ever find us service.

Archbishop Thomson, Life in the Light of God's Word, p. 71.
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10 Chapter 10 

Verse 15
2 Kings 10:15
There is all the difference in the world between the ways in which the answer to this question is spoken; and there is only one way, only one meaning, in which it can be spoken honestly, as before God, from the ground of the heart.

I. There is, for instance, the careless, indifferent, frivolous answer, the answer of those who have hitherto resisted the grace of God, and who, finding that they can sin as yet with but little sorrow, neither know nor really care what religion means. "Is my heart right? Yes, I suppose so. If I am not particularly good, I am not particularly bad," and so on. Such an answer means nothing, or worse than nothing. In your "Yes" God reads "No." In your "My heart is right" He reads that it is "deceitful above all things and desperately wicked."

II. Take another answer, not, like the last, wholly hollow and insincere, but too impulsive, too confident. "Is thine heart right?" "Yes," another will say. "I do sincerely dislike what is bad, and I despise myself for the weakness with which I yielded to it. And I mean to be quite different now." This answer involves, not merely a weak wish, but a strong desire; not only a strong desire, but a resolute effort; not only even a resolute effort, but an intense and absorbing passion. A weak resolve, a half-resolve, a mere verbal resolve, a resolve made in your own strength—of what use is it? There is a deep-sighted proverb which says, "Hell is paved with good intentions."

III. "Is thine heart right?" Take one more answer. Some may answer carelessly, some presumptuously, but will not many answer in a deeper, humbler, sincerer, more serious spirit? "Though my life has not been always right," you will say, "yet I hope, I trust, that my heart is right. It is not hard. My own strength is weakness, my own righteousness is utter sin, but I lift up mine eyes unto the hills, whence cometh my help." "Make me to do the thing that pleaseth Thee, for Thou art my God. Let Thy loving Spirit lead me into the land of uprightness."

F. W. Farrar, In the Days of thy Youth, p. 179.



References: 2 Kings 10:15.—S. Baring-Gould, One Hundred Sermon Sketches, p. 161. 2 Kings 10:15, 2 Kings 10:16.—A. Edersheim, Elisha the Prophet, p. 298.



Verse 16
2 Kings 10:16
Jehu, the founder of the fifth dynasty of the kings of Israel, interests us partly by his career and achievements, but much more by the problem of his character. His first achievement was the destruction of the entire family of Ahab; his second was the destruction of the worship of Baal, which had been imported from Phoenicia.

Let us endeavour to form a religious estimate of the worth of Jehu's zeal.

I. What is zeal? It is conviction in a practical and working form. It is the business side of love, whether of God or of man. It is shown in desire to promote the love of God, the worship of God, the praise of God, wherever this is possible. Zeal has also an eye to everything that runs counter to God's will and to His glory. It rebukes vice and combats error.

II. If zeal is not especially a Jewish virtue, the form which it took in Jehu's case was eminently Jewish. It expressed itself in a fearful destruction of human life. Jehu's zeal may have been a zeal for the Lord, notwithstanding the slaughter to which it led. We must in justice distinguish between the absolute standard of right and that relative standard which was present to the mind of Jehu; and if we do this, we may well venture to think that this act in itself was not for a man in his age and circumstances incompatible with a true zeal for the Lord.

III. But there are features in Jehu's zeal—two especially—which seem to show that it cannot have been so genuine and healthy as we could wish. It was spoiled (1) by ostentation. Jehu desired Jehonadab to come and see what he could do for the Lord. His zeal for the Lord was dashed by a zeal for his own credit and reputation. (2) By inconsistency, not the inconsistency of weakness, but the inconsistency of want of principle. "He departed not from the sins of Jeroboam" (that is, from the established calf-worship), "which made Israel to sin."

IV. The lessons which Jehu's career teaches us are: (1) Great results are constantly achieved by God through the means of very imperfect instruments. (2) Jehu teaches us the risk of attempting to carry out public works of a religious or moral character without some previous discipline of the heart and life.

H. P. Liddon, Penny Pulpit, No. 1123.

References: 2 Kings 10:16.—C. J. Vaughan, Lessons of Life and Godliness, p. 222; T. Chamberlain, Sermons for Sundays, Festivals, and Fasts, 2nd series, vol. iii., p. 134; Clergyman's Magazine, vol. ix., p. 87; J. Edmunds, Sixty Sermons, p. 343; T. Kelly, Pulpit Trees, p. 328; E. Monro, Practical Sermons on the Old Testament, vol. ii., pp. 235, 251.

Jehu is not in any sense an interesting person. He was an energetic and bold man, prompt in action, determined and thorough-going, unfeeling and unscrupulous, well fitted for his particular work—a work of judgment upon those who had sinned beyond mercy. His fault was that, while he had a real zeal, he had no true obedience. He is handed down to us, not as an example, but rather as a warning, while upon his tomb we read the condemning inscription, "Zeal without consistency; zeal without obedience; zeal without love."

I. Zeal is the same word as fervour. In its forcible original meaning, it is the bubbling up of the boiling spirit; the opposite of an impassive, cold-hearted indifference; the outburst of the generous indignation which cannot bear to see right trampled under foot by might; the overflowing of gratitude, devotion, and love to God. The zeal of Jehu was of a lower order than this. Yet even Jehu may reprove. We show our zeal chiefly by the infliction of arbitrary punishments upon offenders, not against the moral law of God, but against the moral law of the world. Such zeal is commonly divorced and dissevered from obedience.

II. We may apply to ourselves, in the way of counsel, a warning from the unfavourable part of the character before us. Jehu had a zeal for God, but Jehu nevertheless took no heed to walk in God's law with all his heart. (1) "Took no heed." To the heedlessness of human nature most of our sins may be traced up. (2) "With all his heart." The fault in our service is that the heart is not right with God. Christian zeal, like Christian faith, worketh by love.

C. J. Vaughan, Contemporary Pulpit, vol. ii., p. 171.
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Verse 31
2 Kings 10:31
Was Jehu then a hypocrite? Was all his zeal for the Lord false and affected? Any one who said so would quite miss the point of Jehu's character and the moral of his history. It is because there is so great a mixture of good and evil in his deeds, because there is so much in his character that deserves to be imitated while there is also, at the same time, a deadly flaw in it, which mars its beauty, that his history is worthy of particular study.

I. Notice, first, that in the double mission which Jehu was called to perform—the destruction of the house of Ahab and of the worship of Baal—there was no self-denial necessary on his part. The duty to which he was called was not one which violently crossed any propensity, or stood in the way of any selfish feeling. His words to Jehonadab, "Come and see my zeal for the Lord," are a key to the state of Jehu's mind when he set himself to reform the religion; his zeal was to be the prominent object to be looked at; the awful spectacle of God's people revolted from the worship of Jerusalem, the painful duty of slaughtering thousands of the followers of Baal, was to be as nothing compared with the spectacle exhibited to Jehonadab by Jehu's zeal.

II. Jehu's zeal burnt brightly, and scorched up everything before it, as long as it was fanned by the excitement of self-interest and a naturally stormy temperament; but the whole heart was not in it; it was "zeal for God when it answers my purpose," not "zeal for God, cost me what it may." He was a man who would serve God as long as by so doing he could serve himself. The truth which Jehu did not see, and which we ought to see, is that God, if He be served at all, should be served with all our heart, and soul, and strength; that our service must be complete and free, as from those who feel that all they can do must fall infinitely short of a perfect worship of the infinite God.

Bishop Harvey Goodwin, Parish Sermons, 3rd series, p. 48.



References: 2 Kings 10:31.—E. C. Wickham, Wellington College Sermons, p. 174; Spurgeon, Sermons, vol. xii., No. 685. 2Ki 10—Parker, Fountain, April 26th, 1877. 2 Kings 11:10.—Spurgeon, Sermons, vol. xvii., No. 972. 2Ki 11—Parker, vol. viii., p. 217. 2 Kings 12:2.—D. Moore, Penny Pulpit, No. 3101. 2 Kings 13:14.—Preacher's Monthly, vol. vi., p. 113. 2 Kings 13:14-19.—A. Edersheim, Elisha the Prophet, p. 309. 2 Kings 13:14-21.—J. R. Macduff, Sunsets on the Hebrew Mountains, p. 163, and Good Words, 1861, p. 527. 2 Kings 13:14-22.—Clergyman's Magazine, vol. i., p. 164.
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Verse 17
2 Kings 13:17
We have here a picture of the old generation in contact with the new. We see the old testing the new and teaching the new.

I. If we were to measure the hopes of Joash's life from the attitude which he holds towards the old man, we must admit that everything promises well. Here is one in whose heart and mind the instinct of hero-worship is very strong. But the old prophet is not satisfied. He would fain test this young man's ardour, and see of what mettle he was. In the scene before us we have the test. After letting fly the arrow of the Lord's deliverance, he was to strike upon the ground. Having struck thrice, he stayed, with a hesitating self-consciousness, waiting for some gesture or directions from the prophet, and the old man was wroth. He had applied the test, and the king had failed to bear it, and he saw weakness written there. Joash lacks the two qualities which make up greatness: (1) the spirit of thoroughness, and (2) the glorious power of imagination. A man cannot achieve practical work unless he has the prosaic instinct that does not shrink from the drudgery of it. This Joash has not. He strikes feebly thrice, and then looks round for instructions. Self-consciousness, a weak dependence upon others, the eye askance to see how far he may go, a feebleness within the mind, are his, and he has no power of living by individual heroism and devotion.

II. The prophet is not merely one to test, but also one to teach. He teaches the king to realise himself and to realise God. He sets before him these two things: the insight to see the power of God and action to discharge the duties of life. As one of our own prophets has taught us, what is wanted to make a hero is, not a great soul, but simply a God-begotten soul that is true to its own origin. The heroes and the saints of old were great, but we must remember that the power which made them great was the spirit which was within.

Bishop Boyd-Carpenter, Oxford Review, May 6th, 1885.

References: 2 Kings 13:17.—Homiletic Magazine, vol. viii., p. 65. 2 Kings 13:18, 2 Kings 13:19.—Clergyman's Magazine, vol. xiii., p. 79. 2 Kings 13:19.—J. Baines, Sermons, p. 255; Spurgeon, Sermons, vol. x., No. 569; R. C. Trench, Brief Thoughts and Meditations, p. 109.



Verse 18-19
2 Kings 13:18-19
You have here a man in extreme debility, with his natural strength ebbing away from him. The man of war, the man of action, in his flush of hope, comes to him; and the dying prophet rallies him with his faith and clear views, and lays his thin fingers upon him, through which the king feels the electric power which comes from the prophet, giving him new strength. The dying saint is the stronger of the two.

I. Let us consider whence comes this strength. Not through self-confidence. Not through the splendour of any actions he has done. Not through the cool, deliberate, and iron will which gives the cold, calculating intellect of man power over the mighty forces of nature. Self-confidence is one thing; faith is another.

II. We are not to abuse self-confidence. It is not the brazen courage which challenges the homage of the world. You cannot watch the career of public men or read biography without facing the forces which self-confidence has raised.

III. But having said this, we must remember that there is a limit to the natural resources of this power. By reason of your self-confidence being contracted within the narrow outline of yourself, you have no security for your own personal well-being or the triumph of your cause in that great future which lies beyond sight. On the other hand, by faith you attach yourself to a Power outside of you, to a Power which is infinite. You acquire a command over resources which are inexhaustible. You cast in your fortunes with One who is eternal.

IV. From this line of thought we may draw these practical directions. (1) As to the way in which we are to try the revelations of the truth of God. God has revealed certain truths to us. If we then decline any part of a truth which He reveals, we so far fall short of our knowledge of Him. As children in our Father's house, we take the crumbs while we are bidden to sit down with the saints at the supper of our Lord. (2) If God gives us implements, resources, and material instruments, our claim on His assisting grace may be assured, for we are to make use of them to the utmost.

C. W. Furse, Contemporary Pulpit, vol. vi., p. 42.



Reference: 2 Kings 18:19.—H. P. Liddon, Penny Pulpit, No. 544, and Old Testament Outlines, p. 80.





Verse 20-21
2 Kings 13:20-21
We Protestants do not attach much virtue to relics in the ordinary sense of the term, but there is a sense in which we may reasonably do so. Relics are remains; and while we believe that no virtue resides in the material remains of a good man, we do not therefore exempt from efficacy his mental or spiritual remains. If he has left behind him in writing the effusions of a devout mind, we believe that these writings, by which "he, being dead, yet speaketh," often exercise an influence for good upon readers long after he himself has passed away, and that thus the miracle wrought by the bones of Elisha is continually repeating itself in the experience of the Church.

Consider:—

I. The power of devotional reading. (1) The power of devotional reading may be seen from considering the effect which constant association with the wise and good would naturally exert upon the mind. It is an axiomatic truth which has passed into a proverb, "He that walketh with wise men shall be wise." (2) Spiritual reading has to a certain extent taken the place of preaching. This has come about in the order of God's providence, which has ordained the diffusion of literature in the press, just as it has ordained many less important movements. The reading of spiritual books may be regarded, and ought to be regarded, more or less in the light of a Divine ordinance.

II. Some suggestions may be given as to the conduct of this exercise. (1) A discrimination must be used in the choice of books. (2) Prayer or devout aspirations must be mingled with the reading. (3) Carefully avoid all dissipation in the method of reading.

E. M. Goulburn, Thoughts on Personal Religion, p. 88.



References: 2 Kings 13:20, 2 Kings 13:21.—A. Edersheim, Elisha the Prophet, p. 318; H. P. Liddon, Penny Pulpit, No. 886, and Old Testament Outlines, p. 79.



Verse 21
2 Kings 13:21
I. This narrative teaches us that the influence of faithful workers for the kingdom of God extends beyond the grave, and that frequently a cause for which men have laboured and spent themselves is advanced by the departure from amongst us of those who have taken it in hand. Contact with the death of such a worker not unfrequently imparts life—the life of earnestness, the life of devotion, the life of Christian self-sacrifice—to those who did not possess it, or who possessed it only imperfectly and inefficiently before.

II. It is not very difficult to discover why it should be so. Independently of the fact that when a gap is made by the fall of a leader many others may feel that more effort and devotion is required of themselves, there is a contagion about one who has gone to the extremest length of self-sacrifice that is possible in man. "Greater love hath no man than this, that a man lay down his life for his friends." And as it is the dying of the Saviour which draws His followers round Him and makes Him the centre of their adoration and their love, so it is the dying of men in the cause they have espoused which kindles the enthusiasm of other spirits and makes them willing to rush forward and take the banner from the fallen warriors' failing grasp.

G. Calthrop, Penny Pulpit, No. 730.

References: 2 Kings 13:21.—Preacher's Monthly, vol. iv., p. 155; W. Walters, Christian World Pulpit, vol. xxi., p. 189. 2Ki 13—Parker, vol. viii., p. 228. 2 Kings 14:25.—Expositor, 3rd series, vol. v., p. 161. 2Ki 14—Parker, vol. viii., p. 239. 2 Kings 15:5.—E. Monro, Practical Sermons, vol. iii., p. 117. 2 Kings 15:10.—Expositor, 3rd series, vol. v., p. 259. 2 Kings 15:19.—E. H. Plumptre, Ibid., 2nd series, vol. ii., p. 230. 2Ki 15—Parker, vol. viii., p. 250. 2 Kings 17:1.—Clergyman's Magazine, vol. xiii., p. 83. 2 Kings 17:1-14.—Ibid., vol. xix., p. 105. 2 Kings 17:4, 2 Kings 17:5.—E. H. Plumptre, Expositor, 2nd series, vol. ii., pp. 316, 318. 2 Kings 17:41.—Spurgeon, Sermons, vol. xxvii., No. 1622; Ibid., My Sermon Notes: Genesis to Proverbs, p. 94. 2Ki 17—Parker, vol. viii., p. 263. 2 Kings 18:1-37.—Clergyman's Magazine, vol. v., p. 92. 2 Kings 18:3.—E. Monro, Practical Sermons, vol. ii., p. 221. 2 Kings 18:3-7.—Preacher's Monthly, vol. iv., p. 162.
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Verse 4
2 Kings 18:4
Nehushtan: a mere "piece of brass." So Hezekiah named the brazen serpent. He was bent on the work of national reformation. He saw that incense was being burnt to this brazen serpent; that was enough for him. Whatever it might have been to the people in the past, it was clearly a curse now, and had better be destroyed at once.

Observe:—

I. A blind veneration for the past is always an obstacle in the path of progress. There are multitudes who cling with unintelligent grasp to institutions and customs simply because they have come down to them from their fathers. If there be a tendency to worship the brazen serpent instead of the living God, then the truest wisdom is to grind it to powder.

II. Even that which has been ordained by God Himself for a blessing may be so misused as to become a curse. We see this in the case (1) of art and science; (2) of the weekly day of rest; (3) of the Bible; (4) of our sanctuaries.

III. Every symbol loses its significance and value in proportion as it is converted into an idol. The brazen serpent was a material token of the pitying mercy of God, a symbol of the Divine power, a reminder of the Divine holiness. But when the Jews began to worship it, its worth departed. And so it always is. (1) Every creed is a symbol, an attempt to express the truth of God in the words of man. Such words are valuable only as pointing to that which is more valuable than themselves. The claim of God is that we honour Him and truth, and burn no incense to mere confessions of faith. (2) The Sacraments also are symbols. Whenever they begin to be idolised, they lose much of their significance and value. (3) The Cross is the grandest symbol in all history. But it is not intended that we should rest in the outward circumstances of the Crucifixion. The looking to the Cross which brings salvation is a looking through the Cross to that which it reveals.

T. C. Finlayson, Contemporary Pulpit, vol. iv., p. 160.



References: 2 Kings 18:4.—W. Lindsay Alexander, Sermons, p. 260; T. R. Stevenson, Christian World Pulpit, vol. xi., p. 236; W. Walters, Ibid., vol. xx., p. 237. 2 Kings 18:4, 2 Kings 18:5.—Spurgeon, Sermons, vol. xvi., No. 960. 2 Kings 18:5.—Weekly Pulpit, vol. i., p. 3.



Verses 9-12
2 Kings 18:9-12
I. In the time of David and Solomon, the small people of the Jews became a very powerful nation, respected and feared by all the kingdoms round. But when they fell into idolatry and forsook the true God and His law, all was changed. Idolatry brought sin; and sin brought bad passions, hatred, divisions, weakness, ruin. Elijah's warnings had been in vain, and Elisha's warnings also. At heart the Israelites liked Ahab's and Jezebel's idolatries better than the worship of the true God. And why? Because if they worshipped God and kept His laws, they must needs have been more or less good men, upright, just, merciful, cleanly and chaste livers; while, on the other hand, they might worship their idols and yet be as bad as they chose. They chose the worse part, and refused the better; and they were filled with the fruit of their own devices, as every unrepenting sinner surely will be.

II. The king of Assyria, we read, brought heathens from Assyria and settled them in the Holy Land, instead of the Israelites. From the Jewish priest that they asked for these poor people got some confused notion of the one true God, and they went on for several hundred years worshipping idols and the true God at the same time. But as time went on the Samaritans seem to have got rid of their old idolatry, and built themselves a temple on Mount Gerizim, and there worshipped they knew not what. But still they did their best, and their reward came at last.

III. When Jesus rested by Jacob's well, His heart yearned over these poor ignorant Samaritans and over the sinful woman who came to draw water at the well. For hundreds of years the Samaritans had felt after God, and in due time they found Him, for He came to them, and found them, and spoke with them face to face.

IV. All Christ asks of you is to receive Him when He comes to you, and to love, and thank, and try to be like Him, while for the rest, to whom little is given, of him shall little be required; and to him who uses what he has, be it little or much, more shall be given, and he shall have abundance.

C. Kingsley, Town and Country Sermons, p. 362.



Reference: 2 Kings 18:13-16.—H. B. Tristram, Sunday Magazine, 1873, p. 795.





Verse 36
2 Kings 18:36
I. How strong must have been the temptation to answer the apostate Rabshakeh. And what rendered silence more difficult was the easiness of the answer which might have been given by reference to the mighty hand and to the outstretched arm by which Jehovah had rescued His people from the house of bondage. But the king's commandment was wise. No good could possibly have arisen from the verbal controversy which the apostate Rabshakeh tried to provoke. Angry passions might have been excited and inflamed, but Hezekiah knew that "the wrath of man worketh not the righteousness of God." Let us learn wisdom from Hezekiah. When we find a man arguing, not for truth, but for victory; when, instead of approaching high and holy subjects with meekness and reverence, instead of showing kindness and tender-heartedness towards those whom he may think in error, he evinces bitterness, and wrath, and clamour, and evil-speaking, our wisdom is, though sorrowful, still to be silent.

II. We have the same instruction from still higher authority, even the example of Hezekiah's Lord. "He was oppressed and He was afflicted, yet He opened not His mouth." Instead of answering, He silenced His opponents, and in His reply, instead of entering into a discussion with them, exposed either their ignorance or their malice, and so in effect answered them not.

III. In all our religious investigations and inquiries the essential thing is to have an honest and good heart. When we seek for spiritual improvement, we must have recourse to self-examination and prayer. We must pray to God to give us an honest heart before we venture to inquire into the things of God.

W. F. Hook, Parish Sermons, p. 140.



References: 2 Kings 18:37.—Preacher's Monthly, vol. vi., p. 199. 2Ki 18—Parker, vol. viii., p. 279. 2Ki 18-19—E. H. Plumptre, Expositor, 2nd series, vol. ii., p. 437.
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Verse 14
2 Kings 19:14
Hezekiah's letter would be very different in form from our letters. The Assyrians did not use paper or even skins, but did their writing on clay. It is very likely that the letter was a tablet of terra cotta.

I. "Went up into the house of the Lord." Where was he so likely to find God as in His house? Notice the prayer of the king, how he speaks of God as dwelling between the cherubim. Perhaps he had heard how Sennacherib sat on his throne between winged bulls and lions; but he had heard Isaiah tell of seeing the Lord surrounded by winged intelligences. God has only to speak to His winged messenger, and the angel has gone to crush the foes of Jehovah and His people. This was a model prayer, not going all round the world, but fastening on the thing wanted and asking for that. If our prayers were more like telegrams, we should have speedier answers.

II. Was the letter ever answered? Yes, for Jehovah answered it Himself. We know what the result was, and how suddenly the bolt of vengeance struck down the proud blasphemer.

III. There is a postscript to God's answer. "It came to pass that night...they were all dead corpses." Suppose we read in the newspaper to-morrow, "Sudden death of 185,000 soldiers!" What a stir it would make! What a sight the camp must have been next morning! There has been considerable discussion as to the cause of the destruction of so large an army, and it is generally understood now to have been the simoom. Cambyses, king of the Medes, lost fifty thousand men by one of these dreadful winds. But whether the wind was the messenger or an angel, it matters not. God willed it, and nature hasted to do His bidding.

T. Champness, New Coins from Old Gold, p. 179.



Hezekiah received the letter himself at the hand of the messengers, which was courteous; and he read it, which was calm and accurate; and he went up into the house of God, which was reverential; and he spread it before the Lord, which was filial and confiding.

I. Belief in the efficacy of prayer has latterly become very small. And at the root of this want of faith is this thought, that since God governs the world by general fixed laws, and since answers to particular prayers must be specialities, therefore oftentimes exceptions to these general laws, it is not to be expected that God will interrupt His universal system to meet any particular case. To this we answer two things: (1) In all other general laws, such as the laws of nations or even natural laws, provision is expressly made for exceptional occasions, and it is an axiom that under certain conditions the law shall not take any, or at least the same, effect. Why should not the same rule apply to the laws by which God regulates His providential dealings? (2) Why should not the particular answer to the particular prayer be itself a part of the grand universal law? Why should not God have ordained in His sovereignty that all true prayer shall bring certain results, as that any other cause in the world shall produce its own natural and proper effect?

II. Assuming then, as we well may, the fact that God does have respect to prayer, we ask, "What is it to spread a matter before God?" (1) You cannot spread anything before God till you have first spread yourself—your whole heart and life—before Him. (2) The whole trouble must be spread before Him; God loves minuteness; there is no spreading without minuteness. To speak out loud a sorrow or a care even to a thing inanimate is a help to definiteness, to clearness of thought, to manfulness, to duty; how much more so when we confide in God.

J. Vaughan, Fifty Sermons, 9th series, p. 139.



References: 2 Kings 19:14.—Old Testament Outlines, p. 81; S. Baring-Gould, One Hundred Sermon Sketches, p. 182; Homiletic Quarterly, vol. i., p. 389. 2 Kings 19:14-16.—Preacher's Monthly, vol. iv., p. 183. 2 Kings 19:15.—Clergyman's Magazine, vol. ix., p. 89.



Verses 15-19
2 Kings 19:15-19
I. We are too apt to think that peace and prosperity are the only signs of God's favour; that if a nation be religious, it is certain to thrive and be happy. But it is not so. We find from history that the times in which nations have shown most nobleness, most courage, most righteousness, have been times of trouble, and danger, and terror. When nations have been invaded, persecuted, trampled under foot by tyrants, then, to the astonishment of the world, they have become greater than themselves, and done deeds which win them glory for ever.

II. What is true of nations is often true also of each single person. To almost every man, at least once in his life, comes a time of trial or crisis, a time when God purges the man, and tries him in the fire, and burns up the dross in him, that the pure, sterling gold only may be left. To some it comes in the shape of some terrible loss or affliction. To others it comes in the shape of some great temptation. Nay, if we will consider, it comes to us all, perhaps often, in that shape. A man is brought to a point where he must choose between right and wrong. God puts him where the two roads part. One way turns off to the broad road which leads to destruction; the other way turns off to the narrow road which leads to life. If he believes in the living God and in the living Christ, then when temptation comes he will be able to stand. If he believes that Christ is dwelling in him, that whatever wish to do right he has comes from Christ, whatever sense of honour and honesty he has comes from Christ, then it will seem to him a dreadful thing to lie, to play the hypocrite or the coward, to sin against his own better feelings. It will be sinning against Christ Himself.

C. Kingsley, Town and Country Sermons, p. 370.



References: 2 Kings 19:15-19.—Homiletic Quarterly, vol. i., p. 521. 2 Kings 19:34.—C. Kingsley, Sermons for the Times, p. 183.



Verse 35
2 Kings 19:35
I. In the first thirty-seven chapters of Isaiah's prophecies we have a full account of the ways of the Jews at that time, and the reasons why God allowed so fearful a danger to come upon them. The first thirty-five chapters are a spiritual history of the Jews and the Assyrians and all the nations round them for many years. The kings of Assyria thought themselves the greatest and strongest beings in the world; they thought that their might was right, and that they might conquer, and ravage, and plunder, and oppress every country round them without being punished. They thought that they could overcome the true God of Judaea, as they had conquered the empty idols of Sepharvaim, Hena, and Iva. But Isaiah saw that they were wrong; he prophesied that a great eruption or breaking out of burning mountains would destroy the king of Assyria's army and would even shake Jerusalem itself.

II. How the Assyrians were killed we cannot exactly tell, most likely by a stream of poisonous vapour, such as often comes forth out of the ground during earthquakes and eruptions of burning mountains and kills all the men and animals who breathe it. God intended all along to teach the Jews that the earth and heaven belonged to Him and obeyed Him. He taught them and the proud king of Assyria once and for all that He was indeed the Lord, Lord of all nations and King of kings, and also Lord of the earth and all that therein is. Those who really trust in Him shall never be confounded. Those who trust in themselves are trying their paltry strength against the God who made heaven and earth, and will surely find out their own weakness, just when they fancy themselves most successful. If man dare not fight on the Lord's side against sin and evil, the Lord's earth will fight for Him. Earthquakes and burning mountains will do His work.

C. Kingsley, Sermons on National Subjects, p. 247.



References: 2 Kings 19:37.—E. H. Plumptre, Expositor, 2nd series, vol. iv., p. 450. 2 Kings 20:1.—H. W. Beecher, Christian World Pulpit, vol. xxvii., p. 99; A. Raleigh, Thoughts for the Weary, p. 90; G. Brooks, Outlines of Sermons, p. 126. 2 Kings 20:2.—J. Van Oosterzee, Year of Salvation, vol. ii., p. 482. 2 Kings 20:9-11.—Hunter, Sunday Magazine, 1872, p. 644. 2 Kings 20:11.—J. H. Wilson, Christian World Pulpit, vol. v., p. 24. 2Ki 20—Parker, vol. viii., p. 285. 2 Kings 21:17, 2 Kings 21:18.—J. R. Macduff, Sunsets on the Hebrew Mountains, p. 184. 2Ki 21—Parker, vol. viii., p. 298. 2 Kings 22:2.—E. Monro, Practical Sermons on the Old Testament, vol. ii., p. 219. 2 Kings 22:3-12.—D. G. Watt, Christian World Pulpit, vol. xxi., p. 180.
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Verse 8
2 Kings 22:8
(with 2 Chronicles 34:15)
There is an apparent discrepancy between the recorded facts of the reign of Josiah and the indications of his inward temperament and disposition which are given to us. The facts of his reign, if we could come to their study independently, would lead us to characterize him as an ardent, sanguine, energetic man. All seems consistent with this view: his zeal for religion, his labour in the restoration of the Temple and the reformation of the kingdom, and the warlike spirit which forced a collision with the power of Egypt and cost him his life at Megiddo. Activity, forwardness, and enterprise seem to mark the man, quite as distinctly as the deep religious principle which hallowed his doings.

Such would be the conclusion from the data of a human historian. But here the superhuman element comes in to represent his real character in a very different light. Huldah the prophetess is appropriately introduced to speak of him as tender, sensitive, and feminine in character, and to promise as his best reward that he should be taken away early from the evil to come.

I. During the restoration of the Temple a sensation was produced by the discovery of the original roll of the Law, which had been put into the ark eight centuries before. The reading of the book produced panic and dismay because of its contents, its threatenings, the evil denounced in it against the sins of the house of Judah. King and people alike seem to have been ignorant of the very existence of their Bible, as a book containing the revelation of God's wrath against sinners.

II. This story touches not only the nation or the Church; it touches every one of us. Are there not many of us who have lost the book of life—lost it how much more wilfully, how much more guiltily, because in so many senses we have it? If we acquire the habit of studying the Bible merely or chiefly with scientific or literary views, of prying into it, dissecting it, criticising the word because it is man's, as if it were not also God's, can we help fearing that we may be losing the word of life?

III. Notice the result of the discovery of the book of the Law. The king rent his clothes, and sent to inquire of the Lord for himself and his people concerning the words of the book that was found. Let us also seek for deep and living repentance for the sin which our ignorance has been.

R. Scott, University Sermons, p. 325.



References: 2 Kings 22:11.—S. Wilberforce, Sermons before the University of Oxford, p. 175. 2 Kings 22:12, 2 Kings 22:13.—Spurgeon, Sermons, vol. xii., No. 704.



Verse 19-20
2 Kings 22:19-20
I. The discovery of Moses' law in the Temple is a very important occurrence in the history, because it shows us that Holy Scripture had been for a long while neglected and to all practical purposes lost. Josiah had been brought up among wicked men, in a corrupt court, after an apostasy of more than half a century, far from God's prophets and in the midst of idols.

II. Still Josiah had knowledge enough to be religious. He had that which all men have, heathen as well as Christians, till they pervert or blunt it: a natural sense of right and wrong; and he did not blunt it. He acknowledged a constraining force in the Divine voice within him; he heard and obeyed. At sixteen he began to seek after the God of his fathers. At twenty he commenced his reformation with a resolute faith and true-hearted devotion. He found the book of the Law in the course of his reformation. He was seeking God in the way of His commandments, and God met him there.

III. Observe his conduct when the Law was read to him. "He rent his clothes." He thought far more of what he had not done than of what he had done. He bade the priests inquire of God for him what he ought to do to avert His anger. When he received the message of Huldah, he assembled all Judah to Jerusalem, and publicly read the words of the Law. Then he made them renew the covenant with the God of their fathers, and after that he held his celebrated passover. His greater knowledge was followed by greater obedience.

IV. Observe in what Josiah's chief excellence lay. His great virtue was his faith or conscientiousness. These virtues are in substance one and the same; they belong to one habit of mind: dutifulness; they show themselves in obedience, in the careful, anxious observance of God's will, however we learn it. Let us, like Josiah, improve our gifts, and trade and make merchandise with them, so that when He cometh to reckon with us we may be accepted in His sight.

J. H. Newman, Parochial and Plain Sermon's, vol. viii., p. 91.



References: 2Ki 22—J. Vaughan, Children's Sermons, 5th series, p. 48; Parker, vol. viii., p. 300.
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Verse 3-4
2 Kings 23:3-4, 2 Kings 23:25-26
The lesson we learn from this chapter is that we may repent and yet be punished.

I. People do not like to believe that; it is much more convenient to fancy that when a man repents and, as he says, turns over a new leaf, he need trouble himself no more about his past sins. But it is a mistake; he may not choose to trouble himself about his past sins, but he will find that his past sins trouble him, whether he chooses or not.

II. After the forgiveness of sin must come the cure of sin. And that cure, like most cures, is a long and painful process. Heavy, and bitter, and shameful is the burden which many a man has to bear after he has turned from self to God, from sin to holiness. He is haunted, as it were, by the ghosts of his own follies. The good that he would do he does not do, and the evil that he would not do he does.

III. Christ, the great Healer, the great Physician, can deliver us, and will deliver us, from the remains of our old sins, the consequences of our own follies. Not, indeed, at once, or by miracle, but by slow education in new and nobler motives, in purer and more unselfish habits. And better for us perhaps that He should not cure us at once, lest we should fancy that sin was a light thing, which we could throw off whenever we chose, not what it is: an inward disease, corroding and corrupting, the wages whereof are death. Provided we attain at last to the truly heroic and Divine life, which is the life of virtue, it will matter little to us by what wild and weary ways or by what painful and humiliating processes we have arrived thither.

C. Kingsley, All Saints' Day, and Other Sermons, p. 292.



References: 2 Kings 23:1, 2 Kings 23:2.—G. Moberly, Plain Sermons, p. 157. 2 Kings 23:6.—Preacher's Monthly, vol. iv., p. 249. 2 Kings 23:17.—Homiletic Quarterly, vol. iv., p. 248. 2 Kings 23:22.—R. W. Evans, Parochial Sermons, p. 276. 2 Kings 23:25.—Clergyman's Magazine, vol. xi., p. 81. 2 Kings 23:25, 2 Kings 23:26.—Bishop Temple, Rugby Sermons, 2nd series, p. 305.



Verse 29-30
2 Kings 23:29-30
I. The striking feature of this story is the picture it gives us of the quiet manner in which God's servants are sometimes allowed to pass away when they have finished their work. The history of the death of Josiah, as compared with that of his life, puts things in their right order: his life active, hard-working, zealous; his death quiet, unexciting, what we should call inglorious. The history seems fitted to check that tendency which exists in men's minds to lay too much stress upon the circumstances of a man's death, to be fond of exciting deathbed scenes, to delight in religious books which describe very vividly the last moments of departing souls. He who will stand least reprovable at the last day will be he who has worked here the most earnestly and vigorously in the cause of holiness and of Christ when all the temptations of the world and the strength of Satan have been opposed to him.

II. The moral we may draw from the text is that he who does his work in the proper time, who does not put off till old age the work of youth, nor to the hour of death the labour of life, may be quiet and unconcerned for the way in which God may be pleased to call him. If he is called by some sudden providence when engaged in his work or summoned by some speedy sickness, he may be of good cheer and of a quiet mind, knowing that God will do all things well.

Bishop Harvey Goodwin, Parish Sermons, 3rd series, p. 93.



References: 2Ki 23—Parker, vol. viii., p. 302. 2Ki 24—Ibid., p. 305. 2 Kings 25:30.—Spurgeon, Morning by Morning, p. 45.

24 Chapter 24 

25 Chapter 25 

